
Philosophical Excursus I

Seriousness, play, and fame 
(on Rorty’s Derrida)

1.
Reading numerous readings of Jacques Derrida made by 

Richard Rorty during the period of the last twenty years or so, one 
can get the im press ion  tha t R orty adm ires French 
deconstructionist without reservations, presenting him as an 
example of a new way of practising philosophy -  a way which is 
private, idiosyncratic and publicly uncommitted, which is original, 
but publicly useless, which, finally, leads to individual autonomy. 
A way leading to self-creation, getting out of the influence and 
power of one’s precursors by way of a para-Oedipal struggle of a 
son with a father (which is the motive of "strong poets" from Harold 
Bloom’s The Anxiety of Influence). Derrida in Rorty would be 
supposed to break with Heidegger in the way Heidegger tried to 
overcome Nietzsche, and Nietzsche struggled with Plato. And just 
like Nietzsche wished to be a new figure of a philosopher who 
"philosophizes with a hammer", but in Heidegger’s reading turned 
out to be merely "the last metaphysician" and "inverted Platonic", 
similarly Heidegger in the eyes of Derrida is not -  despite the 
former’s assurance and unshakeable self-confidence -  the first 
post-metaphysical thinker, but precisely the "last metaphysician", 
the last figure from the "ontotheological tradition" being destroyed 
or from the tradition of the "metaphysics of presence" (to use 
descriptions by both of them). Derrida overcomes Heidegger, 
R orty rem inds us, when he is try ing  to be the f irs t 
post-metaphysical philosopher e.g. when he says that "there will 
be no unique name, even if it were the name of Being" 
("Differance"), about which, incidentally, he already spoke as a 
broader project in a volume of interviews entitled Positions, telling 
his interviewer that he is attempting to locate in Heidegger’s texts 
"the signs of belonging to metaphysics".1

1 Jacques Derrida, "Differance" in Margins of Philosophy (Chicago:
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But philosophical search for fame -  and hence immortality 
-leads to an infinite number of recontextualizations and 
redescriptions, to new readings fighting with old ones, and the 
characters of philosophical stories being told are philosophers who 
are closer and closer to us. And just like Jacques Derrida was not 
willing to leave Heidegger in peace until he overcame him 
(although he is still struggling with him), putting himself in a new 
light* 2, similarly Richard Rorty relentlessly bites in his own way 
Derrida’s philosophizing (let us remind here: "pragmatism bites 
other philosophies but not social problems as such"'3). Let us look 
at relations between Rorty and Derrida in the following way: what 
repeats itself here might be the motive revealing itself in an already 
referred to sequence Plato-Nietzsche-Heidegger-Derrida, the 
motive that consists in linking a given (precursor) philosopher to 
earlier figures from a given sequence, like Derrida attempted to 
link Heidegger to a closing chapter of Western metaphysics. So, 
according to my (rather strong, I would say) reading of Rorty 
presented in this chapter, Derrida would be useful for Rorty’s 
purposes if he could be linked to his predecessors, leaving room 
for a "strong misreader", Rorty himself, to stay out of the sequence.

Thus I would like to have a look at Rorty in the present text 
(designed to be a strong reading) as a philosophically self-creating 
individual, a philosopher who is looking for his own philosophical 
autonomy by means of new, strong misreadings of texts of other 
philosophers, in that particular case, suggested and discussed 
here -  texts of Jacques Derrida. Let us say it at the very beginning, 
to avoid any misunderstandings: it is not Derrida that is at stake in 
Rorty’s writings, nor is it exclusively his philosophy, deconstruction 
is just a medium for a self-creating thought of Rorty, its reader (one 
could also say -  what is important to me is what I will do with 
deconstruction for my own purposes). Perhaps I am turning that 
Derridean-Rortyan, one-sided so far and marginal for some,

University of Chicago Press, 1982), trans, by Alan Bass, p. 27; Positions 
(London: Athlone Press, 1987), trans, by Alan Bass, p. 9-10.

2 Recently in Of Spirit. Heidegger and the Question (Chicago: Chicago 
University Press, 1989), trans, by G. Bennington and R. Bowlby.

3 Richard Rorty, "Feminism and Pragmatism" (Tanner Lecture, 1990, 
typescript), p. 13.
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controversy, into some additional key to make Rorty’s work still 
more accessible to readers who admire him and his readings of 
philosophy designed to help to coin his own neopragmatism as 
much as I do. But let us note that the fundamental accusation that 
appears in polemics with and criticisms of Rorty is that of 
misinterpretation, an intentionally "wrong" (to use that favorite 
word) reading of philosophers of the present and the past: it is a 
common thread among the whole host of critics, no matter whether 
the accusation is supposed to pertain to Rorty’s readings of 
Derrida and Davidson, or Kant, Hegel and the whole German 
idealism, Plato, the whole American analytic philosophy, or 
Dewey.4 One could say that it is the fundamental principle of 
criticizing Rorty, the main thread in polemics launched against him 
-  perhaps quite a natural reaction of contemporary philosophers 
to putting into practice by Rorty of the (horrifying to them, God 
knows why, and admirable to me) idea that "the most that an 
original figure can hope to do is to recontextualize his or her 
predecessors", as he says in "Introduction" to the second volume 
of his Philosophical Papers.5 It is a Bloomian motive from his 
conception of Romantic poetry; it is not accidentally that Rorty is 
equally fascinated with a "liberal ironist", an "ironist" par

4 See e.g. Frank Farrell from Subjectivity, Realism, and Postmodernism -  
the Recovery of the World (Cambridge: CUP, 1994) who already in opening 
sentences of his book says that Rorty "gets Davidson wrong"; see also J.F. 
Rosenberg who says that the picture of edifying philosophy from Philosophy and 
the Mirror of Nature is "irresponsible and grounded in misreadings both of the 
epistemology of science and of episodes in the history of philosophy, especially 
the contribution of Kant" ("Philosophy’s Self-Image", Analyse & Kritik 1/88, p. 
114), Alisdair MacIntyre who negates the reading of analytic philosophy from the 
same book in "Philosophy and Its History" (ibidem, p. 102), Richard Bernstein 
who writes about a "caricature of the history of philosophy" in which readings of 
Nietzsche, Heidegger, Derrida and Freud are not so much "strong", but rather 
"ruthlessly violent", as they remove from their work the public side (in both his 
texts about Rorty from The New Constellation, Cambridge: MIT Press, 1992), 
Alexander Nehamas from the fascinating collective volume Lire Rorty. Le 
pragmatisme et ses consequences (Paris: eclat, 1992) etc., etc. Rorty’s 
“misreadings", his intentionally "wrong" readings (an object of my admiration in 
this text) are of primary importance as points to be attacked by his critics.

5 Richard Rorty, PP 2, p. 2.



excellence, and a "strong poet" in his Contingency, Irony, and 
Solidarity.

Let us repeat once again: Derrida in our reading of Rorty is used 
for Rorty’s philosophical self-creation. Let us remind two remarks 
which show Rorty’s attitude to philosophy in general and to Derrida 
in particular:

Derrida did not say what he thinks of my attempt to read 
him as Proust is read. It is quite possible, even probable, 
that he detests me .... But just like in the case of Freud,
I am using Derrida’s writings as grain for my own mill 
[comme du blé pour mon propre moulin] -  I am taking 
from them what interests me, and leaving aside what 
seems to me to be uninteresting

in his reply to Jacques Bouveresse6, or in his polemics with 
Umberto Eco when he says:

Having read Eco, or having read Derrida, will often give 
you something interesting to say about a text which you 
could not otherwise have said ... A reading may be so 
exciting and convincing that one has the illusion that one 
now sees what a certain text is really about. But what 
excites and convinces is a function of the needs and 
purposes of those who are being excited and 
convinced7.

For the purposes of our reading of Rorty’s relations to Derrida 
here there is one question that comes to mind immediately: what 
may be a common denominator for Heidegger and Derrida, so that 
they could be both distinguished from -  and surpassed by -  Rorty 
himself? Obviously, "metaphysical aura" of Derrida -  his "light, 
constructive, bad" side (as opposed to "dark, destructive, good"),
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6 Richard Rorty, “Réponse à Jacques Bouveresse" in Lire Rorty. Le 
pragmatisme et ses conséquences (Paris: éclat, 1992), pp. 155-56.

7 Richard Rorty, "Pragmatist’s Progress" in U. Eco, Interpretation and 
Overinterpretation (Cambridge: CUP, 1992), pp. 105-6.
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as Rorty speaks of it -  shown exemplarily on Derrida’s clinging to 
"differance" which is "older than Being" etc. -  is one way, a way 
which is not so effective in the analysis of his later writings and not 
so spectacular, though. The choice on Rorty’s part must be radical 
-  and what comes in handy here is one of the most important ideas 
(at least as we can see it) that has been taking shape from the 
time of the publication of Philosophy and the Mirror of Nature, 
namely the idea that philosophy should not be "taken (too much) 
seriously".8

The dichotomy in question is simple in its application -  
metaphysicians believe in transformative power of philosophy, in 
transformations made with the help of philosophy and owing to its 
power, while ironists lose faith in seriousness of their discipline 
(just like they lose faith in stability and uncheangeabiiity of their 
final vocabularies). In political and social matters they do not take 
philosophy seriously. It is a very serious conviction which, 
nevertheless, harmonizes with a general character of postmodern 
culture associated strictly with the exhaustion of attractiveness of 
a cultural project of Enlightenment in which, and only in which, it 
seems, let us add, philosophy really mattered; it had to be taken 
seriously (in different metaphors that passage from modernity to 
postmodernity is described by Zygmunt Bauman: "legislators" 
must give way to "interpreters"9).

So Rorty divides the work of Derrida (his hero? his textual 
victim?) into two periods, as he puts it, "into an earlier, more 
professorial period and a later period in which his writing becomes 
more eccentric, personal and original"10 (which, incidentally, 
seems to be one of his constant "methods", or at least, considering

8 The beginning of the idea can be seen already in Philosophy and the Mirror 
of Nature -  where Rorty says that "redescribing ourselves is the most important 
thing we can do" (PMN, p. 359) and in the essay on Derrida from Consequences 
of Pragmatism entitled "Philosophy as a Kind of Writing", then in some reviews, 
e.g. of Victor Farias’s book on Heidegger ("Taking Philosophy Seriously", New 
Republic, April 11,1988) or of Christopher Norris’s book on Derrida ("Philosophy 
as a Literary Tradition", The New Leader, 71, October 1988), and finally in CIS.

9 See Zygmunt Bauman, Legislators and Interpreters. On Modernity, 
Post-Modernity and Intellectuals (Cambridge: Polity Press, 1987), especially 
chapters "The fall of the legislator” and "The rise of the interpreter" (pp. 110-148)

10 Richard Rorty, CIS, p. 123.
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his explicit "methodophobia", one of his procedures). Dividing 
Derrida’s writings into two periods, Rorty gains what otherwise is 
difficult to be gained: early Derrida is "too serious" (as he takes 
philosophyseriously, to use the title of Rorty’s review of V. Farias’s 
infamous book on Heidegger), because he treats philosophy and 
the tradition of "metaphysics of presence" as something that 
requires the most serious and the most pressing hierarchical, 
binary oppositions, the curse of Western metaphysics since Plato 
-  permeating the whole culture, determining its future fate, 
determining the "destiny of the West". Early Derrida shares in 
Rorty’s view Heidegger’s faith that the fate of the West depends 
on the fate of philosophy -  thus "metaphysics of presence" must 
be overcome, binary oppositions must be deconstructed, our 
culture must be freed from metaphysical burden that Heidegger 
was still supposed to carry. So the cultural role of deconstruction 
would be extremely important, as metaphysics "permeates 
everything" (as Christopher Norris wants to believe), is present 
everywhere (just like Foucauldian Power which "penetrates 
everything", being capillary by its very nature). Early Derrida allies 
with Heidegger owing to their belief in seriousness of the task in 
hand{i.e. of philosophy), the conviction of its cultural significance, 
its mission, be it even (anti)-philosophical and (post)-metaphysical 
one. Obviously, that belief on the part of Derrida was not constant 
and never took as strong a shape as in the sixties.

Later Derrida -  following Rorty’s "periodization" -  becomes a 
"private writer", a philosopher who "privatizes his philosophical 
thinking", who produces "private fantasies" which have neither a 
"moral", nor any "public (pedagogic or political) use”.11 To put it in 
a nutshell: "Allthat connects him with the philosophical tradition is 
that past philosophers are the topics of his most vivid fantasies".11 12 
Derrida in such an account is a master of self-creation -  more and 
more resembling Proust and less and less Nietzsche (among 
self-creators themselves), creating idiosyncratic texts that evade 
any discipline-fixed studies, extending the bounds of possibilities 
of philosophy with his "Envois” from La carte postale (1980) in the

11 Ibidem, p. 125, 125, 125.
12 Ibidem, p. 126.
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same way in which Proust extended the possibility of the novel in 
his Remembrance of Things Past. While reading Derrida - the later 
Derrida, let us remember, but not recent one, that is to say, Derrida 
since Paul de Man’s "affair", when he has become more and more 
a "moralist"13 -  we should not expect any results of reflection, any 
concrete conclusions, as Derrida in Rorty’s view is not willing to 
play any already known linguistic game, and especially not such 
in which one distinguishes between fantasy and argumentation, 
philosophy and literature or serious writing and playful writing.14 
So we read him, Rorty tells us -  but actually we have no idea 
whatsoever what to do with the text we read, which criteria apply 
to it. As Derrida wrote on one of his Oxford postcards: "no public 
generalities, merely private idiosyncrasies". The later Derrida, let 
us bear in mind all the time: necessary for Rorty "his" Derrida, is 
a fantastic writer with unprecedented acquaintance with 
philosophy, literature, psychoanalysis, who aims at turning 
system atic projects of overcoming one’s philosophical 
predecessors in an argumentative way into a "private joke" (for,

13 Let us listen to Derrida about deconstruction in connection with "Paul de 
Man’s Affair": "Why do people overlook the fact that the exercise of (theoretical 
and ethico-political) responsibility prescribes that nothing be a priori exempted 
from the deconstructive questions? Because, in my view, deconstruction 
consists in nothing less than putting this responsibility to work, especially when 
it analyzes traditional or dogmatic axioms concerning the concept of 
responsibility. Why do people pretend not to see that deconstruction is anything 
but a nihilism or a skepticism?" ("Like the Sound of the Sea Deep.Within a Shell: 
Paul de Man’s War" in Responses. On Paul de Man's Wartime Journalism, ed. 
Werner Harnacher et al., Nebraska: University of Nebraska Press, 1989, p. 162). 
Such Derrida is also the author of "The Principle of Reason" (Diacritics, Fall 
1983), "The Laws of Reflection: Nelson Mandela, in Admiration" (in For Nelson 
Mandela, eds. J. Derrida, M. Tlili, New York: Seaver Books, 1987), or of an 
important part of Du Droit à la philosophie, especially the first section, "Who Is 
Afraid of Philosophy?” (Paris: Galilée, 1990, pp. 111 -278), but, also, or perhaps 
first of all, of a recent book on Heidegger, Of Spirit, already referred to, somehow 
a response to -  though published earlier than -  V. Farias’s book. It is in Of Spirit 
that Derrida indirectly responds to widespread (especially in the press) 
accusations of being apolitical and fascist -  in accordance with Habermas’ view 
expressed in The Philosophical Discourse of Modernity that he is a "genuine 
disciple who critically took his master’s teachings", which, in the context of a later 
"de Man question" and "Heidegger affair", sounded really ominously.

14 Richard Rorty, CIS, p. 133.
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as Rorty says elsewhere, "philosophers as original and important 
as Nietzsche, Heidegger and Derrida are forging new ways of 
speaking, not making surprising philosophical discoveries about 
old ones. As a result, they are not likely to be good at 
argumentation"15). Finally, Derrida is a "comic writer" who 
produces texts full of puns, word plays and multilinguistic, 
multicultural allusions.

2 .

Rorty performs his recontextualization of Derrida in both 
directions at the same time (one goes toward too "serious" Derrida, 
the other toward too "playful", and hence insignificant, one). 
"Deconstruction and Circumvention" from the book Essays of 
Heidegger and Others is a text which unambiguously attempts to 
reduce Derrida to Heidegger, which takes away from the former 
the right to claim to manage to have "overcome" Heidegger, which 
analyzes a "serious" side of Derrida. The chapter from 
Contingency, Irony, and Solidarity, "From Ironist Theory to Private 
Allusions: Derrida", on the other hand, discusses the opposite side 
of the later Derrida, his "playful" side; both texts has their satellite, 
accom panying  tex ts  and rev iew s, suppo rting  the 
argumentation/the rhetoric in one or in the other direction of 
reading him. Anyway, the aim of both strategies might be the 
following: no matter what Derrida writes and wrote, either his 
philosophizing is "m etaphysically" serious (and hence 
indistinguishable from Heideggerian one, which Rorty tries to 
show in "Deconstruction and Circumvention"), or it is "playful" to 
a previously unheard of extreme, devoid of any public or cultural 
significance except for allusions recognized by a small group of 
philosophers. So Rorty in the reading presented by us here strikes 
Derrida in all his embodiments (embodiments, let us hasten to add, 
chosen for him by Rorty himself) -  both when he treats 
metaphysics with seriousness of Heidegger, as well as when he 
is mocking philosophy and its totalizing intentions, approaching 
Proust (which Rorty admires in his Contingency, Irony, and

15 Richard Rorty, "Deconstruction and Circumvention" in PP 2, p. 93.
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Solidarity, but revealing, at the same time, no significance of it 
except private one). There is no way out for Derrida in our reading 
of R orty, le t us conclude -  Rortyan d icho tom ies  of 
metaphysicians/ironists, private/public, self-creation/solidarity 
hold him tight in their traps and make him useful for Rorty’s 
neopragmatism, and still more, for Rorty himself, as we are going 
to present it here. Hence comes the title of the chapter: 
"Seriousness, play, and fame".

To sum up, Rorty locates Derrida in his criticisms and in his 
apologies in such a way that whatever Derrida wrote will either be 
regarded as reiterated, derivative and bringing nothing new in 
philosophy with the exception of what has already been said (and 
additionally too "serious" for our postmodern times), or as fantastic 
and private, so totally insignificant in culture, at least in the short 
run. 6

Dividing Derrida into the early and the later one, Rorty can 
apply both strategies of reading him at the same time. The result 
of these endeavors may be only one, at least from our perspective 
presented here: no matter which period of Derrida’s philosophizing 
he discusses, Rorty always wins the game, he always turns out to 
be better in the eyes of his readers (not necessarily in the eyes of 
Derrida’s readers), each time he shows himself in more favorable 
light. As irony allows him to face problems from two opposite sides 
at the same time, and from both of them Rorty can withdraw16 17, 
Derrida chosen as an aim and object of all these descriptive and

16 The distinction in the short run/in the long run seems to me to be one of 
the most important distinctions in Rorty’s neopragmatism, although not too 
theoretical and rarely applied by him. Let us listen to Rorty from the text on 
"academic freedom": "We pragmatists say that every difference must make a 
difference to practice. Yet we think it important to argue that the Western 
Rationalistic Tradition, as Searle defines it, is wrong. We insist on trying to 
develop another, better tradition. So how can we, without dishonesty, say that 
philosophical controversies do not matter that much? We pragmatists can make 
our position consistent, I think, by saying that although they do not matter in the 
short run, they may well matter in the long run" (Does Academic Freedom Have 
Philosophical Presuppositions?", Academe, vol. 80. no 6, 1994, p.58). That is a 
very pragmatic distinction indeed, and it is worth being reminded in all 
discussions of "profits from philosophy".

17 See David Hall's excellent book (the most brilliant about Rorty ever written) 
Richard Rorty. Prophet and Poet of the New Pragmatism (New York: SUNY 
Press, 1994), especially the chapter "Irony’s Master, Irony’s Slave".



recontextualizing procedures is practically unable to defend 
himself (on the terrain chosen by Rorty and within dichotomies 
suggested by him).18 Furthermore, Rorty does not disclose his 
position, which is to say, he reveals his two different faces in 
different texts, without claiming that it is just that, currently 
revealed, that is his own face, his own position. Let us think about 
it for a moment: if Rorty says that Derrida shares with Heidegger 
the "seriousness" of a metaphysician and "serious" treatment of 
philosophy, then one might expect him (Rorty) to be a supporter 
of Nietzschean lightness of an equilibrist, frivolity of a philosophical 
jester and mocker of the metaphysical tradition. But it is not so that 
is the case; while Rorty shows Derrida from La carte postale as 
an example and model of self-creation, he does not favor himself 
in his own writings a carefree, allusive, and private kind of 
philosophizing. While Derrida is an "ironist", the hero of Rorty’s 
Contingency, Irony, and Solidarity is a "liberal ironist" (that is to 
say, "someone devoted to social justice who nevertheless takes 
her own devotion to this cause as merely contingent"19), and he 
takes away from Derrida a liberal component -  just like from Michel 
Foucault, incidentally -  immediately, turning him into a paradigm 
of a private writer. How is it possible that Rorty chooses such an 
attitude which allows him to distance himself from Derrida, as, 
considering two choices shown here, in one case he obviously is 
not as "serious" as the pair "Derrida/Heidegger", and in the other 
case he is not as private and as socially irresponsible as 
self-creating Derrida from La carte postale? There must be some 
mystery here. Rorty owing to his rhetoric is very strong, but that is 
just persuasive strength rather than argumentative one (which he 
is not looking for). A possible solution to the apparent mystery -  
as for many other Rortyan ambiguities -  seems to lie in a still
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18 Obviously, Derrida defends himself perfectly against Rorty "on his own 
grounds" and in different texts, especially recent ones, ethical and political, about 
Apartheid, university, authority or in his book about "specters of Marx" which 
appeared after so many years since first introductory remarks about Marx in 
Positions (see Derrida, Specters of Marx. The State of the Debt, the Work of 
Mourning, and the New International, London: Routledge, 1994).

19 Richard Rorty, "Habermas, Derrida, and the Functions of Philosophy", the 
text to appear in Revue Internationale de philosophie, typescript, p. 1.
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dubious private/public split, the split for self-creation on the one 
hand and solidarity on the other.

Rorty locates other philosophers on a private/public 
chessboard suggested by him, ascribing to them strictly 
determined roles: Proust, Nietzsche, Foucault, Derrida are private, 
whereas Mill, Marx, Dewey or Habermas are public. The question 
is the following: where in these dichotomies -  and in these choices 
-  is Rorty himself720 Rorty’s answer is as simple as that -  nobody 
has to choose what kind of writer or philosopher he or she wants 
to be, nobody has to favor the private or the public option in 
philosophy or in writing. Let us remind his strong conviction:

There is no reason to think we have to choose between 
Dewey and Derrida, between public problem-solving and 
private struggles for autonomy. The two activities can 
co-exist peacefully. There is no reason why philosophy 
should have to choose between them, nor any need to 
assign one some sort of epistemic priority over the 
other.21

So: both styles of practising philosophy may "peacefully 
co-exist" and do not require any choice on our part. There is only 
a question whether Rorty himself, an unshaken supporter of such 
a lack of decision and suspension of choice, does not make such 
a choice for himself without ever admitting it for rhetorical reasons? 
He seems to me to be making such a choice all the time: he seems 
to be interested in the public side of philosophy in his own 
philosophizing, whereas all praises, analyses, theoretizations etc. 
of private philosophy pertain to other philosophers. I do not know 
any text by Rorty that would be merely private, idiosyncratic and 
fantastic, that would be connected only with his obsessions 
individually associated with philosophical obsessions in the way 
he praises in Derrida. Rorty does not engage in such kind of

20 Richard Rorty, "Habermas, Derrida, and the Functions of Philosophy", the 
text to appear in Revue internationale de philosophie, typescript, p. 1.

21 Richard Rorty, "Habermas, Derrida, and the Functions of Philosophy", 
p. 13 -  emphasis mine.
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philosophical self-creation himself22, for some reasons it seems 
to him, a "disciple of Dewey", as he likes to say, impossible 23 Thus 
he is writing about philosophical self-creation -  of others', of 
Derrida (this "comic writer", this "private writer") or of Foucault (this 
"knight of autonomy"). He admires others, being himself unable or 
unwilling to indulge in such philosophical practices. There appears 
a question about the aim of such practices, a delicate question, in 
order not to get into forbidden terrain of sociology of knowledge or 
just psychology of a writer.

3.
For a long time I had thought that Rortyan readings of Derrida 

and Foucault are extremely important also due to their impartiality 
and disinterestedness. Today I suppose both thinkers seem to be 
very close to Rorty in certain fundamental presuppositions. They 
seem to be so close to Rorty that he has to distinguish himself from 
them in a radical manner, in order not to become one of already 
numerous Continental "postmodernists". Therefore a (pragmatic) 
caricature (not to use it as disapprovingly as Richard Bernstein in 
The New Constellations does it), at least to a certain extent, 
becomes necessary for Rorty’s own identity. What is needed is a 
distance from which to see a picture of a larger whole: the 
private/public dichotomy provides Rorty with such a possibility. It 
takes place at the cost of serious inconsistency that results from 
rhetorical and persuasive character of the whole (real or 
imaginary, intentional or accidental, conscious ornotfully realized) 
undertaking: Rorty requires that others should not make a choice 
between the private and the public in their philosophizing, while 
making himself such a choice and confirming it in his texts all the

22 And that is the conclusion I came to in a text read during the "Rorty 
conference" held in Torun, Poland, in 1992. See my text "On Some Rorty’s 
Evolution" and Rorty’s "Response to Marek Kwiek" in proceedings of the 
conference published in English in Ruch filozoficzny, vol. L, no 2, 1993.

23 Let me add that David Hall in the book referred above is of the same view, 
expressed almost in the same way I expressed it in Torun: "I assume that Rorty’s 
advice to Derrida, that he continuous his pursuit of private perfection by following 
the path of creative idiosyncrasy, to be advice that Rorty, with some inner qualms 
perhaps, would himself like to follow" (Hall, op. cit, p. 234).
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time, standing firmly on the public side of his own philosophizing 
and praising merely private philosophizing of others (but 
denouncing it elsewhere simultaneously, although theoretically 
giving an equal status to it). Such an appraisal may be a widely 
used (public) accusation. For although Rorty writes that there is 
no need to choose between two possibilities, both discourses are 
equally legitimate in today’s "ironic" culture, nevertheless from 
behind those texts someone seems to be hinting to us, giving us 
a wink, someone standing above philosophical "fantasies" and 
"dreams" of the French on a firm ground of a self-assured 
pragmatic choice...

Let us pay attention to one of the consequences of it: if the 
reading of French philosophical postmodernists as private writers 
("knights of autonomy", "masters of self-creation" etc.) becomes 
w idespread, Rorty w ith his an ti-founda tiona lism  and 
anti-Philosophical attitude will be almost alone on the battleground 
with Philosophy with a capital "P" -  to use the opposition from his 
Consequences of Pragmatism -  as the rest of claimants to 
distinctions, after the won battle, which will surely take place, we 
hope, will be fooled, "circumvented". The title of the essay: 
"Deconstruction and Circumvention" would show such a state of 
affairs -  deconstruction becomes circumvented, Rortyan 
circumvention replaces, leaves behind, Derridean deconstruction, 
Deconstructor becomes circumvented, reduced either to one of 
many thinkers (our "serious" version), or to frivolous and 
insignificant one (our "playful" version). Let us remind the second 
version from Contingency, Irony, and Solidarity:

He [Derrida] simply drops theory... in favor of fantasizing 
about those predecessors, playing with them, giving free 
rein to the trains of associations they produce. There is 
no moral to these fantasies, nor any public (pedagogic 
or political) use to be made of them.24

We have already said briefly how the picture of Derrida in such 
a "private" version looks like, let us show now in contrast his too

24 Richard Rorty, CIS, p. 125 -  emphasis mine.
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"serious" picture that emerges from Rorty’s writings, a picture of a 
Heideggerian who is too much concerned with the role of 
philosophy and the "metaphysics of presence" in our culture. That 
is extremely important as an example of the two strategies in his 
almost twenty-years-long struggles with Derrida -  the strategies 
in struggles for fame, for immortality, as we want to read them 
here 25 26 About how important immortality for a "strong poet" 
(Bloom) and a "strong philosopher" (Rorty) is, none of their readers 
has to be convinced -  obviously immortality not only in being 
preserved in works (that non omnis morlai). Let us remind here 
the fear that nobody in the future "will find anything distinctive in 
them", the horror that the author, the philosopher, "has spent [his] 
life shoving about already coined pieces", that he will be merely a 
"copy or a replica" of his predecessors.26 The fear of death in 
Rortyan-Bloomian account is the fear of failed self-creation, and 
"poets" (in a wide sense of "those who make things new") rebel 
against death stronger than others. Thus the way to immortality is 
supposed to lead through fight with one’s predecessors for freeing 
oneself from under their influence, for describing them in one’s 
own vocabulary, for using them for one’s own purposes (comme 
du blé pour mon propre moulin..., let us remind) - with the help of 
redescription of the canon of books that held a reader-philosopher 
spellbound, and that still hold him in their power. "Each new 
theorist accuses his predecessors of having been metaphysicians 
in disguise", Rorty will say. Immortality may be reached by means 
of a redescription of philosophers of the past and of the present-  
overcoming them in order to be "equal" to them rather than to 
become their "epigone".27 And although Rorty is writing the 
following about Heidegger, nevertheless let us risk in the context 
of present considerations to apply the thought to him: Heidegger 
was bothered by "his own, particular, private indebtedness to 
particular past philosophers, his own fear that their vocabularies 
might have enslaved him, his terror that he would never succeed

25 The theme of immortality (as one of "life strategies") was reminded to me 
by Zygmunt Bauman’s discussions from his beautiful Mortality, Immortality, and 
Other Life Strategies (Oxford: Polity Press, 1992).

26 Richard Rorty, CIS, p. 24.
27 Ibidem, p. 101, p. 103.
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in creating himself". I am inclined to suppose that this bother, 
this fear and this terror, if they were actually experienced by 
Heidegger, may have been to an equal degree experienced by 
Rorty himself whose conception of philosophy is strongly 
shadowed by Harold Bloom’s The Anxiety of Influence, in which 
the struggle of a son with his father(s) assumes para-Oedipal 
dimensions. In Bloom, the only feeling of guilt that really matters 
comes from the feeling of indebtedness to one’s intellectual 
predecessors, therefore one creates his predecessors himself so 
that the mighty dead could return only "in our colours, and 
speaking in our voices". Otherwise, "if they return wholly in their 
strength, then the triumph is theirs" -  what belongs to us, let us

p q
add, is only failure.

Let us remind at the moment one sentence from Rorty’s text on 
Habermas and Derrida which did not find its way to, although at 
first was supposed to be there, Contingency, Irony, and Solidarity.

I see Jacques Derrida as the most intriguing and 
ingenious of contemporary philosophers, and Jurgen 
Habermas as the most socially useful -  the one who 
does the most for social democratic politics 28 29 30

Thus we get here ingenious Derrida and useful Habermas. Let 
us ask where Rorty himself would like to stand, which side to favor 
in the -  created and applied by himself- private/public opposition? 
Perhaps it is so, let us speculate a bit, that Rorty would like to be 
both ingenious and useful, useful in his ingenuity and ingenious in

Philosophical Excursus I: On Rorty's Derrida 73

28 Ibidem, p. 110.
29 Harold Bloom, The Anxiety of Influence (Oxford: Oxford UP, 1973), p. 114. 

Let us content ourselves here with just one Rorty-Bloom analogy: in Bloom’s 
view, "strong poets make poetic history by misreading one another" (p. 5), 
perhaps it might be possible to say by paraphrazing that "strong philosophers 
make history of philosophy by misreading one another". The example of Rorty 
and Derrida is quite telling and convincing, but similarly would be the case with 
Rorty’s Davidson, Dewey or Foucault. For a strong philosopher (“strong 
textualist" once, in Consequences of Pragmatism) just misreads everyone that 
matters to him...

30 Richard Rorty, "Habermas, Derrida, and the Functions of Philosophy", p. 1 
-em phasis mine.
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his usefulness? Once again, let us stress, other philosophers are 
either such or such, either only useful (and then dull), or only 
ingenious (and then useless). The distinction must be clearly 
maintained, so that philosophers of self-creation and philosophers 
of solidarity could be distinguished from Rorty himself and so that 
he could -  formally -  be out of the choice and out of the distinction: 
over and above Derrida and Habermas. Furthermore, Rorty says 
that Derrida’s and Habermas’ philosophizing "complement" rather 
than "oppose" each other.31 32 The obstacle in treating philosophies 
of Derrida and Habermas as complementary rather than opposed 
may be in Rorty’s view the fact that

they appear to disagree over the nature and function of 
philosophy. Such a disagreement, it is easy to think, must 
be profound. On my view, however, "the nature and 
function of philosophy" is a pseudo-topic, as much so as

op
"the nature and task of the novel".

Let us comment briefly on the above quotation: it is not 
important that both protagonists think they are on the opposite 
extremes of philosophical choices (it is worthwhile to see 
Habermas’ criticism from The Philosophical Discourse of 
Modernity, especially from the chapter on genre distinctions 
between philosophy and literature33 -  as well as Derrida’s criticism 
from "Like the Sound of the Sea Deep Within a Shell: Paul de 
Man’s War" of such kind of practising polemical philosophy34, it is

31 Ibidem, p. 1.
32 Ibidem, p. 11 -  emphasis mine.
33 Jürgen Habermas, The Philosophical Discourse of Modernity (Cambridge, 

MA: MIT Press, 1987), "Excursus on Levelling the Genre Distinction Between 
Philosophy and Literature", pp. 185-209.

34 Derrida answers to Habermas’ "argumentation" from The Philosophical 
Discourse of Modernity (based primarily on Jonathan Culler’s reconstruction) e.g. 
in the above text on "Paul de Man’s War" from Responses: On Paul de Man’s 
Wartime Journalism. The main accusation is a brutal lack of respect for 
elementary rules of discussion, such as, for instance, lack of any references to 
Derrida texts whatsoever ("non-reading" and "non-argumentation"). Derrida, 
clearly upset, answers to the accusation of performative contradiction: "Is there 
a more serious, flagrant, significant ’performative contradiction’ than the one that
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unimportant that they see in different ways the function of 
philosophy. What they have different views about does not actually 
exist -  so the very point of disagreement disappears -  so they are 
complementary, as they are not opposed to each other, quoderat 
demonstratum. "It is easy to think" that the difference between 
them is profound, that the disagreement between them must be 
serious, maybe even irreparable -  but that is not the case, Rorty 
tells us in the above quoted passage. Let us note another point: 
the "function" of philosophy is quite different from the "nature" of 
philosophy, which Rorty knows perfectly well, tracing and 
denouncing himself essentialism in all its forms (struggling with the 
Platonic paradigm of philosophizing in which the fundamental 
distinction is between appearance and reality, the duality of the 
"real world" and "fable", to use Nietzsche’s words), whether that 
would be "humanity" or "human nature” with a common core35, or 
"reason" as the "essence" of humanity, or "method" and "rational 
argumentation" as the "essence of philosophy". Rorty would not 
be able to link Habermas and Derrida if he were writing about the 
"function" of philosophy which, at least for the latter, is individual 
and contingent rather than e.g. determined by culture. Writing 
about the "nature and function" of philosophy, however, gives birth 
to a new quality -  Habermas and Derrida see different "natures" 
of philosophy and think that they differ from each other, but they 
are wrong, Rorty will tell us rhetorically, because, as is known, 
philosophy does not possess its "nature"... Philosophy is a 
contingent and undetermined being, is a pigeonhole for the needs 
of librarians and their databases, as well as rigid university 
divisions, nobody can claim to know what philosophy will be like 
in hundred years’ time, when we will be no longer interested in

consists in claiming to refute in the name of reason but without citing the 
least proof and first of all without even reading or quoting the other?" (ibidem, p. 
163). While that text locates Habermas in a wider ''moralistic'' movement that 
wants to use "Heidegger’s affair" and "de Man’s affair" to show that 
"deconstruction is Fascist", the Foreword to Derrida's Limited Inc. (Evanston: 
Northwestern UP, 1988, pp. 156-58) focuses mainly on breaking the 
requirements of discussion on the part of Habermas. In both cases there appear 
the following question: who is afraid of deconstruction and why?

35 See e.g. Richard Rorty’s "Human Rights, Rationality, and Sentimentality".
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those "perennial, eternal problems of philosophy" from the opening 
sentence from Philosophy and the Mirror of Nature.

Let us note the result of such a shift -  Derrida becomes similar 
to Habermas, they seem to complement each other; they only 
appear to differ as they -  unreasonably -  believe in some "nature" 
of philosophy in which Rorty as a mature pragmatist no longer 
does and can believe. And once again, he stands as their critic 
abovethem, the criticized, distancing himself from them by means 
of -  existing in Derrida’s case, I suppose -  conviction of 
non-essential character of philosophy on his part. Rorty thus 
"overcomes" both of them, showing delicately their philosophical 
naivete which in the case of Derrida is rather not legitimate. But 
that is precisely the strategy to Derrida on the part of Rorty that I 
am discussing here in this text: Derrida is not different from 
Habermas, just like he is not different from Heidegger, or he is so 
playful that one hardly knows what one should read him for... 
Habermas and Derrida in such an account -  in one of numerous 
Rortyan approximations -  are philosophers who unnecessarily 
choose the side of philosophy, thinking that it possesses some 
"nature". Thus on the one hand we get "Habermas’ public sort of 
philosophy", on the other "Derrida’s privatized sort of philosophy", 
as Rorty says, and if we consider Rorty’s and Habermas’ 
respective views of Derrida, that would be, respectively, "opening 
new, private possibilities" and "extending the bounds of 
possibility"36 on the part of the former, and "public danger" and 
"threat to democracy" in the view of the latter.37 What is Rorty’s

36 Richard Rorty, “Habermas, Derrida and the Functions of Philosophy", p. 5; 
CIS, p. 137.

37 Even if it were indirectly, then it is surely by way of analogy with “Young 
Conservatives" already spoken of in this context in “The Incomplete Project of 
Modernity" -  with Carl Schmitt or Gotfried Benn. In The Philosophical Discourse 
of Modernity Derrida turns out to be e.g. an "anarchist" (p. 182). The most serious 
accusation against postmodernists is connected with an ambivalent attitude to 
the distinction between philosophy and literature -  they in Habermas’ view place 
literary criticism higher than science -  without applying standards of the latter - 
on the level of creative activity (p. 192). At the same time they abandon the 
potential contained in negation -  Derrida "allows the capacity of problem-solving 
to disappear behind world-disclosing capacity of language" (p. 205), and 
therefore he is not able to provide a meaningful analysis of society. 
Postmodernists are stuck in "philosophy of subjectivity", without seeing the need
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position in that controversy, if it is indeed a controversy? Is he 
above -  behind -  the choice, formally he does not have to choose 
any of the sides, considering the very opposition as artificially 
imposed on those who practice philosophy. That is the only kind 
of rhetoric that gives him the chance to distance himself from -  
once again, only formally, not in a real, tacit choice that he actually 
seems to make -  an important discussion about the place of 
philosophy in postmodern culture and about the role played by a 
philosopher in it.

Rorty seems to dislike such questions. In an extremely 
interesting conversation with Giovanna Borradori (from a telling 
volume of Interviews The American Philosopher), to the last 
question: "Then, what is philosophy. A testimony to the survival of 
a community of readers of philosophical texts?" (we must admit, 
sounding due to its formulation "what is...?" terribly metaphysical), 
Rorty gives a simple answer: / don’t think one should ask thatoo
question. If one does not put that question, then one can say 
that there is no need to choose between Mill and Marx -  and 
Derrida and Kierkegaard, that such a need derives from a 
metaphysical need of the "purity of heart", willing one thing with 
the exclusion of all the others. And that is the question that could 
satisfy the reader of philosophy (analogously to the reader of the 
novel), who could read today the formers, tomorrow the latters, 
and the day after tomorrow return once again to self-creators, just 
like in that old Marxian utopia of, roughly, fishing and making shoes 
in the morning and reading philosophical treatises in the evening. 
However, there is a question whether such an answer can satisfy 
a philosopher, the one who writes philosophy (to use for a moment 
that slippery distinction)? As we wrote above, it does not satisfy in 
practice even Rorty himself, although in theory he supports it 
strongly. Is it possible to practice philosophy without asking oneself 
the question who one wants to be, even if it were the question with 
answers restricted to two extremes of the whole spectrum of 38

of “philosophy of intersubjectivity" (to which Habermas’ book is just a 
destructive appendix) -  they choose the road of "total criticism of reason” that 
does not allow to distinguish them from Nietzsche, Heidegger and Adorno. So 
they are "dead end" of the contemporary philosophy..

38 Giovanna Borradori, The American Philosopher (Chicago: University of 
Chicago Press, 1994), p. 117.
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possibilities: a private and a public philosopher. How to be both of 
them at the same time and, on the other hand, evade such a 
choice? Rorty does not provide an answer to such doubts - we are 
inclined to see that point as a blind spot in his thinking. How to treat 
self-creation and solidarity as complementary rather than opposed 
to each other? How to treat them not as opposed but -  as just 
different? The questions appearing here are the same: each of 
them, Habermas, and Derrida (and Foucault, let us add), at some 
point of their development, had to choose (and two of them are 
still choosing) from a two-poled either-or. Each of them had to 
choose while philosophizing rather than before it, as such a choice 
does not exist before one starts to practice philosophy. How is it 
possible that there is no reason to choose between "Dewey [that 
is, also, Habermas] and Derrida", how one is supposed to know 
the meaning of one’s work, the meaning of one’s (philosophical) 
existence? According to Rorty - in theory only, let us bear it in mind , 
all the time -  one would have to be once a private philosopher, 
once a public one, some Dr. Jekyll and Mr. Hyde, a philosopher of 
two -  "peacefully co-existing" -  faces. How is one to confront such 
double-facedness if even Rorty -  in the practice of his 
philosophizing -  chooses for himself just one, traditional face of a 
"public" philosopher who merely writes about other private 
philosophers? I think that is one of Rorty’s rhetorical traps that 
serves him quite pragmatic purposes -  to distance himself from 
and "overcome" his biggest co-claimants to fame in future books 
of history of philosophy (o r- postphilosophy)... I am not presenting 
here a logical sequence of arguments from which the above 
temporary conclusion would spring because in the case of a 
philosopher-ironist it is impossible, I am merely giving some 
suggestion that might throw additional light to complicated 
relations between Rorty’s neopragmatism and Continental 
philosophy.

4.

Let us turn now to Derrida in his other account that can be found 
in Rorty’s writings. Derrida in Rorty’s "playful" and "literary" 
account, running from the text from 1977 entitled "Derrida on 
Language, Being, and Abnormal Philosophy" (in which Rorty 
locates him on the side of "abnormal philosophy" -  referring to



Kuhn’s intuitions -  that "requires only genius"39 40), through 
"Philosophy as a Kind of Writing" (1978), to Contingency, Irony, 
and Solidarity, to show just a few milestones on that road, turns 
out to be a writer who has "a sense of humor". Rorty says: "Indeed, 
his essays sometimes appear to be complicated jokes".49 
Christopher Norris, a famous and radical English exponent of 
Derrida’s philosophy, and Richard Rorty, are two opposite poles 
of possible readings of him (the pole of Norris is, at the same time, 
interestingly enough, on the side opposite to both Habermas’ and 
Rorty’s), for Norris Derrida is a radical, transcendental, rigorous 
philosopher who provides philosophy with the possibility of active 
participation in politics (who may "give us weapons", as Rorty says 
about him in one of polemics41), while for Rorty Derrida is "a writer 
of genius who has taken philosophy for his theme"42 43 Norris fights 
with Rortyan annexation of Derrida to neopragmatism and with 
taking away from Derrida political significance by Rorty in almost 
all his recent numerous books. Rorty is the number one enemy of 
deconstruction according to him, perhaps more serious than 
enemies from the analytic movement (such as John Searle in the 
USA or Jacques Bouveresse in France) or the hermeneutic one 
(such as Manfred Frank in Germany), because he admires his 
hero, although for reasons unacceptable to Norris. Remembering 
about ambivalence of such praises and about the context of 
"circumvention" of the "master" of deconstruction analyzed in that 
essay, let us listen to still another Rorty’s remark on Derrida:

I cannot draw out any philosophical doctrines or morals 
from Derrida’s work. I simply admire his skill at writing 
and at reading, as I do that in a great literary critic 43

Instead of "rigor" that Norris sees in Derrida44, Rorty sees in 
him a "writer about philosophy", a kind of "postphilosophical

39 Richard Rorty, "Derrida on Language, Being and Abnormal Philosophy", 
The Journal of Philosophy, vol. 77 (1977), p. 679.

40 Richard Rorty, "Philosophy as a Literary Tradition", p. 20, p. 20.
41 Richard Rorty, "Is Derrida a Transcendental Philosopher?" in PP 2, p. 120.
42 Richard Rorty, "Philosophy as a Literary Tradition", p. 20.
43 Richard Rorty, "Philosophy as a Literary Tradition", p. 20 -  emphasis mine.
44 See e.g. Christopher Norris, Derrida (London: Fontana) 1987.
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commentator" rather than a contributor to it.45 Although he feels 
that he has learned a lot about writers that matter to him, it is 
difficult to know what truths has he been taught, Rorty adds. And 
although the whole essay is entitled "Philosophy as a Literary 
Tradition" and is a review of Norris’ Derrida, and although Rorty 
states in it clearly that he sees philosophy as "one more literary 
tradition", nevertheless in a wider context, that of coining his 
attitude to Derrida and that of the picture of Derrida presented to 
the American public, his words of admiration have somehow to be 
seen in the light of their pragmatic profits. Rortyan remark on a 
"sense of humor" may lead us still further towards the novel and 
away from philosophy if we recall the role played by those 
thoughtless, never laughing, Rabelaisian "agelasts" in 
Contingency, Irony, and Solidarity whom Kundera revived in his 
Art of the Novel. (Incidentally, to lead that thread a little further, 
and to open long parentheses, the whole conception of the novel 
from Kundera’s latest book, Les Testaments trahis, is contained 
in "humor" that belongs to the novel. Humor is an invention linked 
to the birth of the novel in Cervantes; the novel cannot be taken 
seriously and, at the same time, rien n ’estplus difficile que de faire 
comprendreI’humour46, it is precisely humor ratherthane.g. moral 
or aesthetic beauty that can testify to belonging of a given novel 
to the history of the novel, that is to its lasting value. Those who 
do not laugh-they pass judgements, pass judgements in advance 
and without comprehension, they pass moral judgements in a 
sphere in which moral judgement should be suspended. The 
fundamental thought of Kundera in this respect is the following: 
the novel is -  let us recall The Art of the Novel -  "an imaginary 
paradise of individuals", here, in Les Testaments trahis, Kundera 
adds that it is le territoire ou lejugement morale estsuspendu. And 
those who want blood of Salman Rushdie who did not attack Islam 
-  who just wrote a novel, do not understand that suspension of 
moral judgement). The Derridean humor helps Rorty perfectly to 
link Derrida to literature.

45 Richard Rorty, "Philosophy as a Literary Tradition“, p. 20.
46 Milan Kundera, Les Testaments trahis (Paris: Gallimard, 1993), p. 17.
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Rorty hints about his strategies towards Derrida when he says 
that the latter "is torn between the negative theologian’s urge to 
find a new pantheon ... and the comic writer’s urge to make 
something once held sacred look funny. In his later work, it seems 
to me, he is less torn. He is content simply to have fun rather than 
to feel haunted".47 48 Derrida thus has at his disposal the role of a 
negative theologian who is stuck in Heideggerian problematics of 
looking for "elementary words", or that of a comic. Obviously, these 
possibilities does not necessarily have to be highest compliments 
paid to his originality. They nevertheless do answer pragmatic 
need of their author.

Thus Derrida would have two faces imposed by Rorty in his 
highly convincing redescriptions: the dark, nostalgic, serious, 
"German", Heideggerian, when he says that one cannot escape 
the "metaphysics of presence", that the task to deconstruct binary 
oppositions in our culture is helplessly difficult, and the other face, 
light, Dionysian, funny, playful, "French", when Derrida reminds 
himself of his calling for a comic, a genius of writing. Rorty has a 
strong opinion when Derrida is at his best he is at his best not 
when he offers us a kind of reading (against deconstructionists 
and generally against seeing deconstruction as a "method"!), but 
when he offers us a kind of writing -  comic writing that does not 
assume that the "discourse of philosophy" would be something 
more than a "joke". Derrida "at his best" realizes that a good way 
of making philosophical discourse enigmatic (of which he wrote in 
Of Grammatology as a task) -  is to treat is as a joke. That is 
Derrida’s answer as Rorty sees it.

In the most serious so far, as it seems, vivisection of 
philosophical views of Derrida made in "Deconstruction and 
C ircum ven tion ", R orty d is tin g u ish e s  two senses of 
"deconstruction": a philosophical project of the French philosopher 
and the method of reading texts. He is obviously interested in the 
former as he is struggling with Derrida himself rather than with 
users of his philosophy in theories from deconstructive schools of

47 Richard Rorty, "Two Meanings of Logocentrism: A Reply to Norris", PP 2, 
p. 117 -  emphasis mine.

48 Ibidem, p. 117.
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reading. Let us remind first several points that Rorty deals in that 
text with. These points -  in our reading of Rorty-Derrida relations 
presented here -  are intended to link Derrida closely to Heidegger 
and to separate them both from Rorty himself, to his advantage. 
Here is thus a "serious" picture of Derrida, his other criticized side. 
First, Heidegger’s "magic words" do not differ in their role from 
those of difference or trace in Derrida’s philosophy:

The fact that language is a play of differences ... gives 
us no reason to think that words like difference and trace 
can do to, or for, philosophy what Heidegger failed to 
accomplish with his own magic words -  Sein, Ereignis, 
and so forth.49

Second -  and perhaps most important in the light of ideas of 
"not taking philosophy seriously" -  the claim that "ontotheological" 
tradition has permeated science, literature and politics, common 
according to Rorty to both Heidegger and Derrida, is a 
"self-deceptive attempt to magnify the importance of an academic 
specialty", that is to say, of philosophy. Third, Derrida importance 
lies in "pursuing a certain academic specialty ... the re-reading of 
the texts of Western philosophy which was begun by Nietzsche 
and continued by Heidegger". Finally, fourth, the problem of 
Heidegger and Derrida how to "overcome" or flee from the 
ontotheological tradition is "esoteric" and "artificial" -  "it has to be 
replaced with a lot of little pragmatic questions about which bits of 
that tradition might be used for some current purpose".50 51 Let us 
sum up these several sentences of key importance for the 
understanding of Rorty’s strategies towards Derrida: Derrida is 
linked to Heidegger by "word magic" (which Rorty also mentions 
in Contingency, Irony, and Solidarity?'), excessive attachment to 
philosophy as some super-discipline (and thus -  knowing 
Philosophy and the Mirror of Nature -  perhaps even some 
foundationalism that runs from Kantian elevation of epistemology),

49 Richard Rorty, "Deconstruction and Circumvention", p. 87.
50 All citations from "Deconstruction and Circumvention", p. 87.
51 All citations from "Deconstruction and Circumvention", p. 87.



Philosophical Excursus I: On Rorty’s Derrida 83

re-reading of philosophical texts, and "esoteric" and "artificial" 
problem of escaping from metaphysics. Needles to say, all the 
above distinguishes Rorty from both Derrida and Heidegger.

The picture of Derrida is thus in that ("serious") version quite 
gloomy, and it becomes more comprehensible only in the context 
of Derrida’s struggles with Heidegger: who will be the first 
"post-metaphysical" thinker, and who will be just the "last 
m etaphysician". It might turn out that in fact the firs t 
post-metaphysician is Rorty the ironist who suggests that we 
should get rid of metaphysics as we are treating binary 
oppositions: "by pointing out that the oppositions are there, and 
then not taking them very serious//.52 It is only such an attitude 
to the metaphysical tradition and to its articulation in the form of 
the "discourse of Western philosophy" that may entitle one to hold 
the title of the first post-metaphysician. So the first thinker fully 
freed from Platonism, from the destiny of the West, from the 
distinction between appearance and reality, to express the thought 
in different vocabularies -  from such a perspective -  is Rorty, at 
least such a view would be the most advatageous to him. Both 
Heidegger’s "ontological difference" and his very concept of 
"Being" are metaphysical, the early Derrida’s belief in word magic, 
in new elementary words, is also metaphysical. Nietzsche, 
Heidegger, Derrida are trying to overthrow Platonism, the most 
important duality between the real world and the world of 
appearances, as, in Heidegger’s words from "The End of 
Philosophy", "all metaphysics, including its opponent, positivism, 
speaks the language of Plato".52 53 But that is achieved only by Rorty 
himself who his antiessentialism and antiplatonism expresses 
strongly both in Philosophy and the Mirror of Nature, as well as in 
Contingency, Irony, and Solidarity. Rorty’s antiplatonic and 
antiessentialistic disbelief that one could ever get to know "how 
things really are", what a given philosophical or literary text really 
says, the resistance to "objectivity" and preference for "solidarity" 
etc., etc. -  that is the fullest breaking with metaphysics that

52 Richard Rorty, "Deconstruction and Circumvention", p. 103 -  emphasis 
mine.

53 Martin Heidegger quoted in R. Rorty, "Deconstruction" (typescript), p. 4.



philosophers from a sequence of predecessors and ancestors 
strengthened by Rorty have always dreamed of. An antiplatonic 
and a post-metaphysician cannot speak of the "destiny of the 
West“ or of the "historical and spiritual mission of the German Volk" 
(as Heidegger did in his Rektoratsrede), nor can he say that 
differanceis "older than Being", and the most urgent task in culture 
is to "deconstruct metaphysics" (Derrida) -  he can only say that 
neither "philosophy" nor "metaphysics" are central to our ironic 
culture. It is not from them that evil comes in our world, nor is it 
from them, perhaps, that the good will come. Rorty’s answer is 
simple: Derrida considers metaphysics to be very important (just 
like Heidegger), whereas it is just "a genre which had a 
distinguished career and an important historical function but which 
now survives largely in the form of self-parody".54

But that is not yet the end of the story of two Derridas that 
appear in Rorty’s writings. Finally, we would like to note how 
strongly Rorty’s thinking in that concrete, Derridean game, seems 
to be inspired by Bloomian thinking of surpassing one’s 
predecessors, struggling with them, in order to reach fame. In his 
reply to remarks of Henry Staten55 56, Rorty, defending his picture of 
Derrida, says the following:

People who invent brilliant new metaphors may sincerely 
deny that this is what they are doing ... Your own theory 
about your own activity may not cohere very well with 
yo u r  s u c ce sso rs ’ descr ip t ion o f what you  
accomplished.

The answer pertains to Derrida, and Rorty (let us speculate 
once again) already unambiguously seems to locate himself as his 
successor, at least in questions discussed here. Derrida does not 
discover a new genre of philosophizing -  "he just uses some words
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54 Ibidem, p. 105.
55 Henry Staten, "Rorty’s Circumvention of Derrida", Critical Inquiry, Winter 

1986.
56 Richard Rorty, "Nominalism in a Nutshell”, Critical Inquiry, Winter 1986, 

p. 464 -  emphasis mine.
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in new ways".57 And then saying that Staten bashes him for being 
more cunning, ungenerous and harsher toward Derrida than he 
had imagined himself to be, Rorty remarks disarmingly: "He may 
have a point, but it is hard for me to tell". That is -  he prefers not 
to talk about it, fully relying on the redescriptions (be they even 
strong ones) of others. I would like my reading based on some 
textual analysis and some speculation presented in this essay on 
the subject of "seriousness, play, and fame" to be seen as a gloss 
to that magic answer. In the course of human history, all great men, 
and philosophers have not been an exception here, have struggled 
for immortality. One of best ways of achieving it is to be a strong 
reader of other strong readers, a strong poet for strong poets or a 
strong philosopher for strong philosophers. Richard Rorty in his 
philosophy is one of the greatest of them, and undoubtedly the 
most conscious of that strategy today. No wonder he is admired 
all over the world -  his strategies produce a new, modest and 
singular "history of philosophy" that is fascinating, living, 
controversial and peculiarly personal...

57 Ibidem p. 465.



Bibliography:

Arendt, Hannah, The Life of the Mind: 1. Thinking, New York: 
Harcourt Brace Jovanovivh, 1977.

Arendt, Hannah, Between Past and Future. Eight Exercises in 
Political Thought, New York: Harcourt Brace Jovanovivh, 1954.

Besnier, Jean-Michel, La politique de l ’impossible, Paris: La 
Découverte, 1988.

Balslev, Anindita N, Cultural Otherness. Correspondence with 
Richard Rorty, New Delhi: Indian Institute of Advanced Study, 
1991.

Bataille, Georges, Visions o f Excess. Selected Writings 
1927-1939, tr. Allan Stoekl, Manchester: Manchester UP, 1985.

Bataille, Georges, On Nietzsche, tr. B. Boone, New York: Paragon 
House, 1992.

Bataille, Georges, Inner Experience, tr. L.A. Boldt, New York: 
SUNY Press, 1988.

Barthes, Roland, "Authors and Writers" in A Barthes Reader, 
S. Sontag (ed.), New York: The Noonday Press, 1982.

Baudrillard, Jean, Amérique, Paris: Le livre de poche, 1988.
Baudrillard, Jean, The Transparence of Evil. Essays on Extreme 

Phenomena, tr. J. Benedict, London: Verso, 1993.
Baudrillard, Jean, Selected Writings, (ed. Mark Poster), 

Cambridge: Polity Press, 1992.
Bauman, Zygmunt, Freedom, London: Open University Press, 

1988.
Bauman, Zygmunt, Legislators and Interpreters. On Modernity, 

Post-Modernity and Intellectuals, Oxford: Polity Press, 1987.
Bauman, Zygmunt, Intimations of Postmodernity, Routledge, 

London, 1992.
Bauman, Zygmunt, Modernity and Ambivalence, Oxford: Polity 

Press, 1991.
Bauman, Zygmunt, Mortality, Immortality and Other Life 

Strategies, Oxford: Polity Press, 1992.
Bauman, Zygmunt, Modernity and the Holocaust, Oxford: Polity 

Press, 1989.
Bauman, Zygmunt, Life in Fragments. Essays in Postmodern 

Morality, Oxford: Blackwell, 1985.
Bauman, Zygmunt, Postmodern Ethics, Oxford: Blackwell, 1993.



290 Bibliography

Bauman, Zygmunt, Dwa szkice o moralnosci ponowoczesnej 
[Two essays on postmodern morality], Warsaw: Instytut 
Kultury, 1994.

Baynes, Keneth (et al.), Philosophy. End or Transformation?, 
Cambridge: MIT Press, 1987.

Behler, Ernst, Confrontations. Derrida/Heidegger/Nietzsche, 
Stanford: Stanford UP, 1991.

Beiser, Frederick, "Hegel’s Historicism" in The Cambridge 
Companion to Hegel(ed. by F.Beiser), Cambridge: CUP, 1993, 
pp. 270-300.

Bennington, Geoffrey, Lyotard. Writing the Event, Manchester: 
Manchester University Press, 1988.

Bernstein, Richard, The New Constellation, Cambridge: the MIT 
Press, 1989.

Blanchot, Maurice & Foucault, Michel, Michel Foucault as I 
Imagine Him & Maurice Blanchot: The Thought from Outside, 
tr. J. Mehlman and B. Massumi, New York: Zone Books, 1990.

Bloom, Harold, The Anxiety of Influence, New York: Oxford 
University Press, 1973.

Borradori, Giovanna, The American Philosopher. Conversations 
with Quine, Davidson, Putnam, Nozick, Danto, Rorty, Cavell, 
MacIntyre and Kuhn, Chicago: University of Chicago Press, 
1994.

Bouveresse, Jacques, "Sur Quelque conséquences indésirable 
du pragmatisme" in Lire Rorty, Cometti, Jean-Pierre (éd.), 
pp.19-56.

Carroll, David, Paraesthetics. Foucault. Lyotard. Derrida. New 
York and London: Methuen, 1986.

C o lli, G io rg io , Narodziny filozofii, tr. S. K asprzys iak , 
Warsaw-Cracow: Res Publica & Oficyna Literacka, 1991.

Cometti, Jean-Pierre, (éd.), Lire Rorty. Le pragmatisme et ses 
conséquences, Paris: I’ éclat, 1992.

C u tro fe llo , Andrew , D isc ip lin e  and C ritique . Kant, 
Poststructuralism and the Problem of Resistance, New York: 
SUNY Press, 1994.

Davidson, Arnold I., "Archeology, Genealogy, Ethics" in Foucault: 
A Critical Reader, Hoy, David Couzens (ed.), pp. 221-234.

Deleuze, Gilles, Nietzsche, sa vie, son oeuvre, Paris: Presses 
Universitaires de France, 1965.



Bibliography 291

Deleuze, Gilles, Nietzsche and Philosophy, tr. H.Tomlison and B. 
Habberjam, Minneapolis: University of Minnesota Press, 1983.

Deleuze, Gilles & Guattari, Félix, Kafka. Pour une littérature 
mineure, Paris: Minuit, 1975.

Derrida, Jacques, Positions, tr. Alan Bass, London: Athlone Press, 
1987.

Derrida, Jacques, Limited Inc., tr. Samuel Weber, Evanston: 
Northwestern UP, 1988.

Derrida, Jacques, The Other Heading. Reflections on Today’s 
Europe, tr. P.A. Brault and M. Naas, Bloomington: Indiana UP, 
1992.

Derrida, Jacques, Of Spirit. Heidegger and the Question, tr. 
G. Bennington and R. Bowlby, Chicago: University of Chicago 
Press, 1989.

Derrida, Jacques, The Post Card. From Socrates to Freud and 
Beyond, tr. by Alan Bass, The University of Chicago Press, 
1987.

Derrida, Jacques, Acts of Literature (ed. D. Attridge), London: 
Routledge, 1992.

Derrida, Jacques, Specters of Marx. The State of the Debt, the 
Work of Mourning, and the New International, tr. Peggy Kamuf, 
New York: Routledge, 1994.

Derrida, Jacques, Writing and Difference, tr. Alan Bass, Chicago: 
The University of Chicago Press, 1978.

Derrida, Jacques, "Like the Sound of the Sea Deep Withina Shell: 
Paul de Man’s War" (tr. P. Kamuf) in Responses. On Paul de 
man’s Wartime Journalism (ed. by W. Harnacher, N. Hertz, Th. 
Keenan), Lincoln: University of Nebraska Press, 1989.

Derrida, Jacques, "Une ’folie’ doit veiller sur la pensée" in 
Magazine littéraire, No 286, Mars 1991, pp. 18-30.

Derrida, Jacques, "Heidegger, the Philosopher’s Hell" in Points... 
Interviews, 1974-1994, E. Weber (ed.), tr. P. Kamuf and others, 
Stanford: Stanford UP, 1995.

Descombes, Vincent, Modern French Philosophy, tr. L. Scott-Fox 
and J.M. Harding, Cambridge: CUP, 1980.

Descombes, Vincent, "’Something different’" in Lire Rorty. Le 
pragmatisme et ses conséquences, (éd. par J.-P. Cometti), 
pp. 57-76.



292 Bibliography

Dews, Peter, Logics of Disintegration. Post-Structuralist Thought 
and the Claims of Critical Theory, London: Verso, 1987.

Drury, Shadia B., Alexandre Kojève. The Roots of Postmodern 
Politics, New York: St. Martin’s Press, 1994.

During, Simon, Foucault and Literature. Towards a Genealogy of 
Writing, London: Routledge, 1992.

Eco, Umberto (with R. Rorty, J. Culler and Ch. Brooke-Rose; ed. 
S. Collini), Interpretation and Overinterpretation, Cambridge: 
CUP, 1992.

Eribon, Didier, Michel Foucault, tr. Betsy Wing, Cambridge: 
Harvard University Press, 1991.

Eribon, Didier, Michel Foucault and ses contemporains, Paris: 
Fayard, 1994.

Farrell, Frank, Subjectivity, Realism, and Postmodernism -  the 
Recovery of the World, Cambridge: CUP, 1994.

Ferry, Luc, and Renaut, Alain, French Philosophy of the Sixties, 
tr. M.H.S. Cattani, Amherst: The University of Massachusets 
Press, 1990.

Foster, Hal, (ed.) The Postmodern Culture, London: Pluto Press, 
1985.

Foucault, Michel, Dits et écrits 1954-1988, vols. I-IV, Paris: 
Gallimard, 1994.

Foucault, M ichel, Discipline and Punish. The Birth of the Prison. 
tr. by A. Sheridan, Penguin Books, 1977.

Foucault, Michel, The History of Sexuality. An Introduction, 
tr. Robert Hurley, New York: Vintage Books, 1978.

Foucault, Michel , Politics, Philosophy, Culture. Interviews and 
Other Writings 1977-1984, (ed. L. Kritzman) London: 
Routledge, 1988.

Foucault, Michel, The Foucault Reader, (ed. P. Rabinow), New 
York: Pantheon, 1984.

Foucault, Michel, Power/Knowledge, Brighton: Harvester, 1980.
Foucault, Michel, "Qu’est-ce que les Lumières?", Magazine 

littéraire, No 309, Avril 1993.
Foucault, Michel, "Preface" to G. Deleuze & F. Guattari, 

Anti-Oedipus. Capitalism and Schizophrenia, Minneapolis: 
Minnesota UP, 1983.

Foucault, Michel, "What is an Author?" in Modern Criticism and 
Theory, Lodge, David (ed.), pp.197-210.



Bibliography 293

Foucault, Michel, "Le philosophe masqué" in Entretiens avec Le 
Monde, Paris: La Découverte, 1984, pp. 21-30.

Foucault, Michel, "Truth, Power, Self" in Technologies of the Self. 
A Seminar with Michel Foucault, (ed. by L. H. Martin et al), 
Amherst: The University of Massachusets Press, 1988, pp. 
16-49.

Foucault, Michel, "The Ethic of Care of the Self as a Practice of 
Freedom" in The Final Foucault, (ed. J. Bernauer and 
D. Rasmussen), Cambridge: the MIT Press, 1988, pp. 1-21.

Foucault, Michel, "Intellectuals and Power" in Language, 
Counter-Memory, Practice, D. F. Bouchard (ed.), Ithaca: 
Cornell UP, 1977.

Foucaul, Michel, "A Preface to Transgression" in Language, 
Counter-Memory, Practice, op. cit.

Foucault, Michel, "The Discourse on Language", appendix to 
Archeology of Knowledge, New York: Pantheon, 1972.

Fraser, Nancy, "Solidarity or Singularity? Richard Rorty Between 
Romanticism and Technocracy" in A. Małachowski (ed.), op.cit, 
pp. 303-321.

Haber, Honi Fern, Beyond Postmodern Politics. Lyotard, Rorty, 
Foucault, London: Routledge, 1994.

Habermas, Jürgen, The Philosophical Discourse of Modernity, 
tr. F. Lawrence, Cambridge: The MIT Press, 1987.

Habermas, Jürgen, "Martin Heidegger: On the Publication of the 
Lectures of 1935" in The Heidegger Controversy: A Critical 
Reader, ed. by Richard Wolin, New York: Columbia UP, 1991, 
pp. 186-197.

Habermas, Jürgen, "Taking Aim at the Heart of the Present" in 
Foucault: A Critical Reader, David Couzens Hoy (ed.), 
pp.103-106.

Habermas, Jürgen, "Life Forms, Morality and the Task of the 
Philosopher" in Autonomy and Solidarity. Interviews, P. Dews 
(ed.), London: Verso, 1986, pp. 191-216.

Hadot, P ierre, Filozofia jako ćwiczenie duchowe, tłum . 
P. Domański, W-wa: IFiS PAN, 1992.

Hall, David L., Richard Rorty. Prophet and Poet of the New 
Pragmatism, New York: SUNY Press, 1994.



294 Bibliography

Hart, C arro ll Guen, Grounding Without Foundations. A 
Conversation Between Richard Rorty and John Dewey to 
Ascertain Their Kinship, Toronto: the Patmost Press, 1993.

Hegel, G. W. F., Fenomenologia ducha, tr. A. Landman, vol. I, 
Warsaw: PWN 1964.

Hegel, G.W.F., Zasady filozofii prawa, Warsaw: PWN, 1969.
Heidegger dzisiaj, P. Marciszuk, C. Wodziński (red.), Warsaw: 

Aletheia, 1991.
Holub, Robert C., Jürgen Habermas. Critic in the Public Sphere, 

London: Routledge, 1991.
Hottois, G, Weyembergh, M (eds.), Richard Rorty. Ambiguités et 

limites du postmodernisme, Paris: Vrin, 1994.
House, D. Vaden, Without God or His Doubles. Realism, 

Relativism and Rorty, Leiden -  New York: E. J. Brill, 1994.
Hoy, David Couzens (ed.), Foucault. A Critical Reader, Oxford: 

Blackwell, 1986.
Jamroziakowa, Anna (ed.) Inspiracje postmodernistyczne w 

humanistyce (13 tom Poznańskich Studiów z Filozofii Nauki), 
Warsaw-Poznań: PWN, 1993.

Jay, Martin, "In the Empire of the Gaze: Foucault and the 
Denigration of Vision in the Twentith-Century French Thought" 
in Foucault: A Critical Reader, op.cit, pp. 175-204.

Jay, Martin, Downcast Eyes. The Denigration of Vision in 
Twentieth-Century French Thought, Berkeley: University of 
California Press, 1994.

Jay, Martin, "The Limits of Limit-Experience" in Constellations, vol. 
2, No 2, 1995.

Kant, Immanuel, "Co to jest Oświecenie?" In Kant, T. Kroński, 
Myśli i Ludzie.

Klossowski, Pierre, Nietzsche et le cercle vicieux, Paris: Mercure 
de France, 1969.

Kmita, Jerzy, Pałubicka, Anna, "Problem użyteczności pojęcia 
dośw iadczen ia " in P oszukiw an ie  pew nośc i i je g o  
postmodernistyczna dyskwalifikacja, J. Such (ed.), IF UAM, 
Poznań 1992.

Kmita, Jerzy, "O filozofii i kulturze postmodernistycznej", 
Viel,o,sophie, Poznań, 2/4/90-1/5/91.



Bibliography 295

Kojève, Alexandre Introduction to the Reading of Hegel. Lectures 
on the ’Phenomenology of Spirit’, Allan Bloom (ed.), Ithaca: 
Cornell University Press, 1980.

Kolenda, Konstantin, Rorty’s Humanistic Pragmatism. Philosophy 
Democratized, Tampa: University of South Florida Press, 1990. 

Kubicki, Roman, Zmierzch sztuki. Narodziny ponowoczesnej 
jednostki?, Poznan: Wyd. Humaniora, 1995.

Kundera, Milan, The Art of the Novel, New York: Grove Press, 
1986.

Kundera, Milan, Les Testaments trahis, Paris: Gallimard, 1993. 
Kwiek, Marek, Rorty i Lyotard. W labiryntach postmoderny, 

Poznan: IF UAM, 1994.
Lacoue-Labarthe, Philippe, Heidegger, Art, and Politics. The 

Fiction of the Political, tr. Ch. Turner, Oxford: Blackwell, 1990. 
Lehman, David, Signs of the Times. Deconstruction and the Fall 

of Paul de Man. New York: Poseidon Press, 1991.
Lévy, Bernard-Henri, Les Aventures de la liberté. Une histoire 

subjective des intellectuels, Paris: Bernard Grasset, 1991. 
Lodge, David (ed.), Modem Criticism and Theory, London: 

Longman, 1988.
Lyotard, Jean-François, The Postmodern Condition. Report on 

Knowledge, tr. B. Massum/, Manchester University Press,
1984.

Lyotard, Jean-François, The Lyotard Reader, (ed. by 
A. Benjamin), Basil Blackwell: Oxford, 1989.

Lyotard, Jean-François, The Différend. Phrases in Dispute, tr. 
G. van den Abbeele, Manchester: Manchester University 
Press, 1988.

Lyotard, Jean-François, Libidinal Economy, tr. I.H. Grant, London: 
The Athlone Press, 1993.

Lyotard, Jean-François, Political Writings, tr. B. Readings and K. P.
Geiman, Minneapolis: University of Minnesota Press, 1993. 

Lyotard, Jean-François, Heidegger and "the jews", tr. A. Michel 
and M.S. Roberts, Minneapolis: University of Minnesota Press, 
1991.

Lyotard, Jean-François (with Jean-Loup Thébaud), Just Gaming, 
tr. W. Godzich, Minneapolis: University of Minnesota Press,
1985.



296 Bibliography

Lyotard, Jean-François, "Un partenaire bizarre" in Moralités 
postmodernes, Paris: Galilée,1993.

Lyotard, Jean-François, Pérégrinations. Loi, forme, événement 
(trad, par J.-F. Lyotard), Paris: Galilée, 1990.

Lyotard, Jean-François, Tombeau de l ’intellectuel et autres 
papiers, Paris: Galilée, 1984.

Lyotard, Jean-François, Heidegger et "les juifs". Conférence a 
Vien et Freiburg, Wien: Passagen, 1990.

Lyotard, Jean-François, "L’Europe, les juifs et le livre" in Esprit, 
Juin 1990, pp. 113-118.

Lyotard, Jean-François, "Answering the Question: What Is 
Postmodernism?", appendix to The Postmodern Condition, 
op.cit.

Lyotard, Jean-François, "An Interview" (with Reijen and 
Veerman), Theory, Culture and Society, vol. 5 (1988).

Lyotard, Jean-François, "Discussion entre Jean-Francois Lyotard 
et Richard Rorty", Critique, 456, mai 1985.

McCarthy, Thomas, "Ironie privée et décence publique” in 
J.-P. Cometti (ed.), op.cit, pp. 77-100.

Macey, David, The Lives of Michel Foucault, New York: Pantheon 
Books, 1994.

Małachowski, Alan, Reading Rorty. Critical Responses to 
"Philosophy and the Mirror of Nature" (and Beyond), New York: 
Blackwell, 1991.

McGowan, John, Postmodernism and Its Critics, Ithaca: Cornell 
University Press, 1991.

Michelfelder Diane. & Palmer, Richard (eds.), Dialogue & 
Deconstruction. The Gadamer-Derrida Encounter, New York: 
SUNY Press, 1989.

Miller, J. Hillis, "The Critic as Host" in Modern Criticism and Theory, 
op.cit., pp. 278-286.

Michel Foucault. Une histoire de la vérité, Paris: Syros, 1985.
Morawski, Stefan, "Trzy i pół refleksji o filozoficznym  

postmodernizmie" in Czy kryzys wartości?, Lublin 1992 
(J.Mizińska, T.Szkołut, eds.).

Morawski, Stefan, "Komentarz do kwestii postmodernizmu", 
Studia Filozoficzne, 4/1990.



Bibliography 297

Murphy, John P., Pragmatism. From Peirce to Davidson 
(Introduction by Richard Rorty), Boulder: Westview Press, 
1990.

Nancy, Jean-Luc, "Our History", Diacritics, 20.3, Fall 1990.
Nehamas, Alexander, Nietzsche. Life as Literature, Cambridge: 

Harvard UP, 1985.
Nietzsche, Friedrich, "O prawdzie i kłamstwie w pozamoralnym 

sensie", in Pisma pozostałe 1862-1875, tłum. B. Baran, 
Cracow: Inter Esse, 1993.

Norris, Christopher, Deconstruction: Theory & Practice, Methuen, 
London, 1985.

Norris, Christopher, Derrida, London: Fontana, 1987.
Norris, Christopher, What’s Wrong with Postmodernism. Critical 

Theory and the Ends of Philosophy, Baltimore: Johns Hopkins 
UP, 1990.

Norris, Christopher, "Deconstruction, Postmodernism and 
Philosophy: Habermas on Derrida" in Derrida: A Critical 
Reader, David Wood (ed.).

Palmier, Jean-Michel, Hegel. Essai sur la formation du systeme 
hśgelien, Paris: Editions Universitaires, 1968.

Pałubicka, Anna, Kulturowy wymiar świata obiektywnego, Wyd. 
Naukowe UAM, Poznań 1990.

Pałubicka, Anna, "Richarda Rorty’ego koncepcja nauki" in 
Inspiracje postmodernistyczne, A. Jamroziakowa (ed.), op.cit.

Pefanis, Julian, Heterology and the Postmodern. Bataille, 
Baudirllard, and Lyotard, Durham and London: Duke UP, 1991.

Platon, Listy, tłum. M. Maykowska, Warsaw: PWN, 1987.
Platon, Gorgiasz, tłum. W. Witwicki, PWN, 1958.
Platon, Faidros, tłum. L. Regner, Warsaw: PWN, 1993.
Platon, Państwo, tłum. W. Witwicki, Warsaw: Akme, 1991.
Platon. Nowa interpretacja. A. Kijewska i E. Zieliński (red.), Lublin: 

KUL, 1993.
Rachwał, Tadeusz i Sławek, Tadeusz, Maszyna do pisania. O 

dekonstruktywistycznej teorii literatury Jacquesa Derridy, 
Warsaw: "Rój", 1992.

Rajchman, John, Truth and Eros. Foucault, Lacan, and the 
Question of Ethics, London: Routledge, 1991.

Rajchman, John, Michel Foucault. The Freedom of Philosophy, 
New York: Columbia UP, 1985.



Rasmussen, David M., Reading Habermas, Cambridge: 
Blackwell, 1990.

Readings, Bill Introducing Lyotard. Art and Politics, London: 
Routledge, 1991.

Readings, Bill, "Pagans, Perverts or Primitives? Experimental 
Justice in the Empire of Capital" in Judging Lyotard, Andrew 
Benjamin (ed.), London: Routlege, 1991.

Richardson, Michael, Georges Bataille, London: Routledge, 1994.
Rockmore, Tom, Heidegger and French Philosophy, London: 

Routledge, 1995.
Rorty, Richard, Philosophy and the Mirror of Nature, London: 

Blackwell (first published by Princeton UP, 1979), 1980.
Rorty, Richard, Consequences of Pragmatism, Minneapolis: 

Minnesota University Press, 1982.
Rorty, Richard, Contingency, Irony and Solidarity, Cambridge 

University Press, 1989.
Rorty, Richard, Objectivity, Relativism and Truth. Philosophical 

Papers, vol. I, Cambridge University Press, 1991.
Rorty, Richard, Essays on Heidegger and Others. Philosophical 

Papers, vol. II, Cambridge University Press, 1991.
Rorty, Richard, "Derrida on Language, Being and Abnormal 

Philosophy" in The Journal of Philosophy, November 1977.
Rorty, Richard, "Universality and Truth", a typescript.
Rorty, Richard, "Feminism, Ideology and Deconstruction: A 

Pragmatist View", a typescript.
Rorty, Richard, "Paroxysms and Politics" in Salmagundi, no. 97,

pp .61-68.
Rorty, Richard, "The Pragmatist’s Progress" in U. Eco, 

Interpretation and Overinterpretation, Cambridge: Cambridge 
UP, pp. 89-108.

Rorty, Richard, "Intellectuals in Politics: Too Far In? Too Far Out?" 
in Dissent, Fall, 1991.

Rorty, Richard, "What Can You Expect from Anti-Foundational 
Philosophers?: a Reply to Lynn Baker" in Virginia Law Review, 
vol. 78, April 1992, pp. 719-727.

Rorty, Richard, "Feminism and Pragmatism" (Tanner Lecture, 
1990), a typescript.

298 Bibliography



Bibliography 299

Rorty, Richard, "The Banality of Pragmatism and the Poetry of 
Justice" in Southern California Law Review, vol 63, Sept. 1990,
pp. 1811-1820.

Rorty, Richard, "The Historiography of Philosophy: Four Genres" 
in Philosophy in History (ed. R. Rorty, J.B. Schneewind, 
Q. Skinner), Cambridge: CUP, 1984.

Rorty, Richard, "Philosophy as a Literary Tradition" in The New 
Leader7~\ (3-17 Oct. 1988), pp. 20-21.

Rorty, Richard, “Taking Philosophy Seriously" in New Republic 
(April 11, 1988), pp.31-34.

Rorty, Richard, "Posties" in London Review of Books (April 3, 
1987), pp. 11-12.

Rorty, Richard, "Signposts Along the Way that Reason Went" in 
London Review of Books (Feb. 16,1984), pp. 5-6.

Rorty, Richard, "The Higher Nominalism in a Nutshell: A Reply to 
Henry Staten" in Critical Inquiry 12 (Winter 1986), pp. 462-466.

Rorty, Richard, "Deconstruction" (to appear in The Cambridge 
History of Literary Criticism).

Rorty, Richard, "Habermas, Derrida, and the Functions of 
Philosophy", a typescript.

Rorty, Richard, "From Logic to Language to Play", APA 
Proceedings, Special Reports, 1986, pp.747-753.

Rorty, Richard, "Does Academic Freedom Have Philosophical 
Presuppositions?" in Academe (vol. 80, No. 6,1994), pp. 52-63.

Rorty, Richard, "Dewey Between Hegel and Darwin" in Herman 
J. Saatkamp (ed.), op. cit, pp. 1-15.

Rorty, Richard, "Philosophy and the Future" in Herman 
J. Saatkamp (ed.), op. cit, pp.197-296.

Rorty, Richard, "Ethics Without Universal Obligations", a 
typescript.

Rorty, Richard, "A World Without Substances or Essences", a 
typescript.

Rorty, Richard, "Truth Without Correspondence to Reality", a 
typescript.

Rorty, Richard, "The Ethics of Principle and the Ethics of 
Sensitivity", a typescript.

Rorty, Richard, "Religion as Conversation-Stopper", a typescript.
Rorty, Richard, "Pragmatism" (to appear in New Encyclopaedia of 

Philosophy).



300 Bibliography

Rorty, Richard, "Philosophy Without Principles" in Against Theory. 
Literary Studies andthe New Pragmatism, (ed. W.J.T. Mitchell), 
Chicago: University of Chicago Press, 1982.

Rorty, Richard, "The State of Philosophy in the United States", a 
typescript.

Rorty, Richard, "The Humanistic Intellectual: Eleven Theses" in 
ACLS Occasional Paper No. 10, American Council of Learned 
Societies, 1989.

Rorty, Richard, "What Are Philosophers For?" in The Center 
Magazine (Sept./Oct. 1983), pp. 40-44.

Rorty, Richard, "Thugs and Theorists: A Reply to Bernstein", 
Political Theory, November 1987, pp. 564-580.

Rorty, Richard, "The Contingency of Language" in London Review 
of Books, April 17, 1986.

Rorty, Richard, "The Contingency of Community" in London 
Review of Books, July 24,1986.

Rorty, Richard, "Another Possible World" in Proceedings on 
Heidegger’s Politics, October 1988.

Rorty, Richard, "Beyond Nietzsche and Marx" in London Review 
of Books, February 19,1981.

Rorty Richard, "Response to Marek Kwiek" in Ruch Filozoficzny, 
op. cit.

Rorty, Richard, "Heidegger, Kundera i Dickens", tr. M Kwiek, in 
A. Szahaj (ed.), Richard Rorty. Między pragmatyzmem a 
postmodernizmem, Toruń, 1995.

Rorty, Richard, "Trocki i dzikie orchidee", tr. M. Kwiek 
(forthcoming).

Rorty, Richard, "Prawa człowieka, racjonalność i uczuciowość", tr. 
M. Kwiek (forthcoming).

Rorty, Richard, "Moralna tożsamość a prywatna autonomia: 
przypadek Foucaulta", tr. M. Kwiek , Etyka, 1993.

Rorty, Richard, "Od ironicznej teorii do prywatnych aluzji: Derrida", 
tr. M. Kwiek, Viel,o,sophie, 1/5/1991.

Rorty, Richard, "Racjonalność i różnica w kulturze: ujęcia 
pragmatyczne", tr. Lech Witkowski in Kultura współczesna nr 1, 
1993, pp. 31-44.

Rorty, Richard, "Brigands et intellectuels" in Critique 493-494, 
Juin-Juilet 1988, pp. 453-472.



Bibliography 301

Rorty, Richard, "Réponses de Richard Rorty à: Jacques 
Bouveresse, Vincent Descombes, Thomas McCarthy, 
Alexander Nehamas, Hilary Putnam" in Lire Rorty. Le 
pragmatisme et ses conséquences, J.-P. Cometti (ed.), pp. 
147-252.

Rorty, Richard, "Discussion entre Jean-François Lyotard et 
Richard Rorty", Critique 456, mai 1985 (réd igé  par 
V. Descombes), pp. 581-584.

Ruch Filozoficzny, texts from the Rorty conference in 1992, with 
his responses: Wokół filozofii Richarda Rorty’ego, vol. L, no. 2, 
pp. 151-218.

Saatkamp, Herman J., Jr. (ed.), Rorty and Pragmatism. The 
Philosopher Responds to His Critics, Nashville & London: 
Vanderbilt UP, 1995.

Said, Edward, Representations of the Intellectual. The 1993Reith 
Lectures, London: Vintage, 1994.

Sartre, Jean-Paul, "What is Literature?" and Other Essays, 
Cambridge, MA: Harvard UP, 1988.

Sheehan, Thomas, "Heidegger and the Nazis", The New York 
Review, June 16, 1988, pp. 38-46.

Sheehan, Thomas, "A Normal Nazi", The New York Review, 
January 14, 1993, pp. 30-35.

Sheehan, Thomas, "Reading a Life: Heidegger in Hard Times" in 
The Cambridge Companion to Heidegger, (ed. by Charles 
Guignon), Cambridge: CUP, 1993.

Siemek, Marek J., Filozofia spełnionej nowoczesności -  Hegel, 
Toruń: UMK, 1995.

Siemek, Marek J., "Hegel i problemy filozoficznej samowiedzy 
marksizmu", wstęp do: Lukács, Gyorgy, Młody Hegel, 
Warszawa: PWN, 1980.

Staten, Henry, "Rorty’s Circumvention of Derrida", Critical Inquiry, 
Winter 1986.

Steiner, George, Heidegger, London: Fontana, 1992.
Stoekl, Allan, Agonies of the Intellectual, Lincoln: University of 

Nebraska Press, 1992.
Strauss, Leo, On Tyranny, New York: The Free Press, 1991.
Szahaj, Andrzej, Ironia i miłość. Neopragmatyzm Richarda 

Rorty’ego w kontekście sporu o postmodernizm, Wrocław: 
FNP, 1996.



302 Bibliography

Taylor, Charles, "Overcoming Epistemology" in Philosophy. End 
or Transformation? op.cit, pp. 464-488.

Taylor, Charles, "Rorty In the Epistemological Tradition" in 
Reading Rorty, op.cit, pp.257-278.

Vidal-Naquet, Pierre, Assassins of Memory. Essays on the Denial 
of the Holocaust, tr. J. Mehlman, New York: Columbia UP, 
1992.

Welimer, Albrecht, The Persistence of Modernity. Essays on 
Aesthetics, Ethics, and Postmodernism, tr. D. Midgley, 
Cambridge: The MIT Press, 1991.

Winchester, James J., Nietzsche’s Aesthetic Turn. Reading 
Nietzsche After Heidegger, Deleuze, Derrida, New York: SUNY 
Press, 1994.

Witkowski, Lech, "Homo idisincraticus (Richard Rorty, czyli spór 
o (po)w agę iro n ii"  in Inspiracje postmodernistyczne, 
A. Jamroziakowa (ed.).

Wodziński, Cezary, Heidegger i problem zła, Warsaw: PIW, 1994.
Wood, David (ed.), Derrida: A Critical Reader, Oxford: Blackwell, 

1992.
Zeidler-Janiszewska, Anna, "O koncepcjach nowoczesności, 

humanizmie, nihilizmie i śladach nowej antropologii" in Trudna 
ponowoczesność. Rozmowy z Zygmuntem Baumanem, 
A. Zeidler-Janiszewska (ed.), Poznań: Humaniora, 1995.

Zeidler-Janiszewska, Anna, "Postmodernistyczny wizerunek 
(zaangażowanego) intelektualisty" in Oblicza postmoderny. 
Teoria i praktyka uczestnictwa in kulturze współczesnej, 
A. Zeidler-Janiszewska (ed.), Warsaw: Instytut Kultury, 1992.



UNIWERSYTET IM. ADAMA MICKIEWICZA W POZNANIU
WYDAWNICTWO NAUKOWE INSTYTUTU FILOZOFII 

TOM XXXV

Rorty’s Elective 
Affinities.

The New Pragmatism 
and Postmodern 

Thought

a
 Wydawnictwo 
Naukowe 
IF UAM

POZNAN 1996



EDITORIAL BOARD
Tadeusz Buksiński (Editor in Chief), Bolesław Andrzejewski, 
Anna Pałubicka, Jan Such, Jarema Jakubowski (secretary)

Cover design by Jolanta Rubczak

Cover illustration: Joan Miró, "Woman III", 1965

Copyright © Marek Kwiek, 1996

ISBN 83-7092-026-8

Wydawnictwo Naukowe Instytutu Filozofii 
Uniwersytetu im. Adama Mickiewicza w Poznaniu 

60-569 Poznań, ul. Szamarzewskiego 89c, fax 471-555

Druk: COBRABiD-UNIDRUK s.c.
Poznań, ul. 28 Czerwca 1956 r. 223/229, tel. (061) 31-11-86, 31-11-90


	Derrida
	Tytulowa i biblio
	Biblio to all
	Tytulowa
	Kwiek_Rorty_Elective_Affinities_E_book 2
	Kwiek_Rorty_Elective_Affinities_E_book 3



