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J. HATLAS, M. ZYROMSKI

CHRISTIAN ORTHODOX CHURCHES IN GAGAUZIAN VILLAGES
IN SOUTH BESSARABIA AFTEFR SECOND WORLD WAR

Bessarabia is a historical area situated between
two rivers: Dnester on the East and Prut and the low-
er part of Danube on the West. The Southern part of
Bessarabia was called in the past as Budjak (rum./mold.
Bugeac, rus. Bymxak, eng. Budjak or Budzak — this
name derives from Turkish language, in which «bu-
caky signifies ‘triangle’). Sometimes also the name
Akkermanshchina (Axxepmanwuna) had been used.
The area situated directly on the Danube seldom
was named as «Podunavey. The Southern border of
Bessarabia is created by the Black Sea, whereas the
Northern border is not so simply to establish. Some-
times its area is constituted by the South — Western
part of the Odessa region of Ukraine only (Odecckas
obnacms). Nevertheless, as the part of Bessarabia can
be treated also the Southern part of the Republic of
Moldova — especially the autonomous territory of
Gagauzia (Gagauz Yeri). Certainly, the less contro-
versial name is the «Southern Bessarabia» and this
name will be used in the following article.

The area of Southern Bessarabia is the territory of
Bulgarian — Gagauzian settlement. The present in-
habitants of this area are mainly the descendants of
settlers who came from the region of Bulgaria start-
ing with the end of 18" century up to the middle of the
19" century [Kapanacrac-Pagosa, 2001; PakoBckuy,
2004; Hcropus..., 2006, c. 71-99]. The territory of
Balkan Peninsula (and Bulgaria for instance) was at
that time under the Turkish authority; from that ter-
ritory migrated into the East representatives of many
ethnical groups but the most of them were Gagauz-
ians and Bulgarians (at that time Gagauzians were
not treated as the separate ethnical group but were
labeled as the Turkish speaking Bulgarians). We do
not know the exact causes of that migration. Perhaps
there were some religious problems or some bandits
enterprises very common at that time on the Bulgar-
ian territory [Ilamiosal.

In the year of 1812 Bessarabia was joined into
the Russia, with its Christian Orthodox faith. More-
over, the most of settlers who migrated from the
other side of Danube were also of Christian Ortho-
dox faith (Gagauzians, Bulgarians, Serbs). And so,

nothing strange that on the area of Bessarabia very
quickly the separate eparchy in Kishinev (rum./motd.
Chisindu) had been organized — already in 1813.
Also the parrochial organization had been created
and many Christian Orthodox Churches were built
[CeunbHH, 1867, c. 208]. Quite often there were some
temporary buildings at first but later on some church-
es made of stone were built, as wrote the well-known
Russian scholar Valentin Moshkov [Momxos, 2004,
¢. 359-360]. At the same time the Christian Orthodox
created its organizational structure on the territory of
Bessarabia.

After the first world war (strictly speaking in
years of 1918—1940) Bessarabia functioned as the part
of Romania. In these years the Christian Orthodox
churches functioned practically without any troubles.
Nevertheless, the structure of Christian Orthodox was
under the Bucharest not Moscow authority. However,
we can not find any influence of that authority on the
liberty of faith in Bessarabia. The Christian Orthodox
churches were open and the liberty of faith was firmly
established. For instance in Kishinev lived, worked
and served as the Christian Orthodox Priest proto-
erej Mihail Chakir — the person of special signifi-
cance for the Gagauzians [Yakup, 2005]. The above-
mentioned situation changed dramatically already in
August of 1940 when (in result of Soviet ultimatum)
Romania abandoned its rights to Bessarabia and the
Red Army entered on this territory. The introduc-
tion of Soviet authority on the territory of Bessara-
bia resulted especially with some socio — economic
changes, such as forced nationalisation of industry,
introduction of governmental ownership in agricul-
ture and in commerce, forced atheisation of popula-
tion. Some Christian Orthodox churches had been
closed — for instance in the village of Kirsovo on the
territory of present Gagauzian Autonomy

(Gagauz Yeri) [CroiinoB, 1990, c. 109]. The
similar situation took place after the introduction of
Bessarabia into the Soviet Union in 1944.

The main subject of this article is the general pre-
sentation of history of Christian Orthodox church-
es in Gagauzian settlements (towns and villages) on
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the area of Southern Bessarabia during the post-war
period (after the end of military operations up to the
present time). The notion of «Gagauzian settlements»
is not perfectly clear because on this area all the settle-
ments are in fact multiethnical in its character. These
towns and villages are inhabited not only by Bulgar-
ians and Gagauzians but also by Ukrainians, Molda-
vians, Russians, Albanians and by some representa-
tives of many other nationalities (there is also, not big,
group of persons of Polish origin). As the Gagauzian
we treat in the following article all the settlements
situated on the territory of the Gagauzian Autonomy
(Gagauz Yeri), without any respect of the percentage
of Gagauzian in the given locality. We have also in-
cluded in this article such the villages situated on the
area of Odessa’s region of Ukraine in which Gagauz-
ians constitute more than half of the population. In a
separate way there was trreated the village of Cherve-
noarmeyskoe, where the Bulgarians form the greatest
group of population but this village is so great that the
number of Gagauzians living there is much greater
than the inhabitants of many villages treated as Gaga-
uzian (for instance Alexandrovka).

The post war period — starting with 1945 (or rath-
er starting with the introduction of Bessarabia into
Soviet Union in 1944) up to the present time can be
divided into two periods. The first period, which last-
ed practically up to the dissolution of Soviet Union in
1991 can be characterized by fight with all elements
of the religious cult (only in the period of the so-
called ‘glasnost’ of Gorbachev this situation became
little bit better). The second period, after the regain-
ing of independence by Ukraine and the Republic of
Moldova can be characterized by the gradual revival
of faith and some forms of religious cult.

During the period of fight with all the religions
the communist authorities tried to do its best to disso-
lute the population from Christian Orthodox faith and
afterwards to introduce the atteisation. The Christian
Orthodox churches were closed and parochials had
been united and afterwards simply liquidated. On the
territory of the Gagauzian Autonomy (Gagauz Yeri)
during the communist times there were only two
Christian Orthodox churches in existence: in

Kongaz (yeprxosv Ceamoti Tpouywr) and in Chok
Maydan (yepxoev Ceésmozo Bosnecenus I'ocnoous).
On the other hand on the territory of Odessa’ re-
gion of Ukraine in these times there was only one
church’s building still in existence — namely the fe-
male monastery in the village of Alexandrovka. The
communist authorities did not closed also the Chris-
tian Orthodox church (named «preobrazhenskiy») in
the town of Bolgrade, the administrative center of
Bolgrade region, with the greatest percentage of the

Bulgarian population (over 50% of the population).
This Christian Orthodox church (both in the past and
nowadays) forms the very important point on the map
of Christian Orthodox faith in the Southern Bessara-
bia [IIymxos, 2008]. In its administrative structure
the Christian Orthodox in Bessarabia was under the
supervision of Moscow.

The religious buildings belonging to the Chris-
tian Orthodox but closed under the communist rule
were in different positions. Some of them were empty
and did not fulfill any function but some of them func-
tioned as storage, sport facilities or museums. As the
museum functioned the Christian Orthodox church of
Saint John in Komrat (Cobop Hoana IIpeomeuu), and
also the Christian Orthodox churches in the village of
Tomay (Cesmo-Ycnenckasn yepxosv) and Feraponte-
vka (yepxoev Cesamozo Hoanna Bozocnoea). All the
above-mentioned religious buildings are situated now
on the territory of Gagauz Yeri and fulfill the religious
functions. But the great building of the Christian Or-
thodox church in the village of Dmitrovka (yepxoso
ceamozo Jumumpus) situated in the Bolgrade region
of Odessa area in Ukraine had been changed into the
sport facility for the local school.

Unfortunately, some religious buildings were
simply destroyed during the communist rule. For in-
stance in 1962 in the village of Beshgyoz the Christian
Orthodox church had been destroyed (4dpxanzeno-
Muxaiinosckas yeproew) and on this place the school
was built [Gagauziya, 220]. Two years earlier (in
1960) in the process of building the street in the vil-
lage of Cheshmekoy the Christian Orthodox church
had been destroyed, which certainly was one of the
finest building in that village. In the town of Komrat
an old Christian Orthodox church (situated near the
local cemetary) had been blown up (yepxosv Ycne-
Husi Booicveti Mamepu) and on its place the great
monument to the Red Army had been established.
Already in 1972 the Christian Orthodox church in the
town of Chadir Lunga (yepkoew cs. eenuxomyuenuxa
JImumpus) had been blown up. On this place the house
of culture and the Gagauzian theatre were built. The
Christian Orthodox church in the village of Karbalia
had been destroyed. The similar practices occurred
also on Ukraine. In the village of Chervenoarmeys-
koe in 1965—1966 the Christian Orthodox church had
been destroyed (yeprose Ycnenus Ilpecesmoii bozo-
poouywl). On this place, using the material from the
destroyed religious building, the house of culture was
built — near by the monument to Lenin and some oth-
er monuments to the communist heroes were created.
In 1959 the Christian Orthodox church in the village
of Alexandrowka had been destroyed. On its place
the house of culture was not established, as we can
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read in the literature [Teoprues, 2008, c. 78]. Only
some fundamenty were left, which are still visible. In
the beginning of 60-ties of 20™ century the Christian
Orthodox church in the village of Vinogradovka had
been destroyed. (yepxose CB. I'eoprus).

In sum, taking into the consideration 32 settle-
ments situated nowadays on the territory of the Gaga-
uzian Autonomy (Gagauz Yeri) and in five localities
treated in this article as Gagauzian (Alexandrovka,
Chervenoarmeyskoe, Dmitrovka, Kotlovina and Vi-
nogradovka) on Ukraine i.e. 37 towns and villages on
the area of Gagauzian (or strictly speaking Gagauz-
ian — Bulgarian) settlements in Southern Bessarabia
functioned during the communist rule only two Chris-
tian Orthodox churches and one monastery. During
the communist rule only one religious building was
created, namely the winter Christian Orthodox church
(yeproev uecmv Apxucmpamuea Muxauna) situ-
ated on the territory of female monastery in the vil-
lage of Alexandrovka (Poscoecmso-Bozopoouunbii
Mmonacmuipy). However, this religious building was
placed inside the monastery complex and so no be-
lievers from outside were admitted. In 1960 there was
even attempt to destroy the monastery. This mon-
astery became the kind of refugium for many nuns
coming from other monasteries that were destroyed
or simply liquidated by the communist authorities. In
1961 the name of this monastery was changed into
Cesimo-Muxaiinoecku but in 1990 the previous name
had been established (Poacdec meo-Bozopoouunuiii
MOHACMBIPY).

The two period of most intensive fight with reli-
gion on the area of Southern Bessarabia took place in
the end of 40-ties and in the beginning of 60-ties of the
20 century, when most of the religious buildings were
closed or even destroyed [Mosnactsp..., 2008, c. 10].

The second period of existing the Christian Or-
thodox churches in Southern Bessarabia started with
the democratic reforms initiated in the Soviet Union
by Gorbatchev and afterwards with the creation of
two independent states such as the Republic of Mol-
dova and Ukraine. Both these states already guar-
anteed the liberty of religious faith for their citizens
[Despre Culte, Nr. 979-X1I din 24.03.92 «Monitorul
Parlamentului» nr. 3 from 30.03.1992]. And so, noth-
ing strange that many religious building had been
repaired and renovated and nowadays these build-
ings serve the local population. In the Republic of
Moldova the government spend a lot of money in
order to renovate some Christian Orthodox churches
(for instance the heating). Besides, many new Chris-
tian Orthodox churches were built and many others
are still in the process of building. For instance in
the town of Chadir Lunga quite near the old Chris-

tian Orthodox church, which was blown up (yepxoes
ce. eenuxomyuenuxa [Imumpus) its copy had been
created. However, its name had been changed. The
new Christian Orthodox church bears the name of
the icon of Saint Mary of Kazan (yepxoeb Kasanckou
ukonwvl Boowcueti Mamepu). Tt is interesting that this
Christian Orthodox church is situated on Lenin street,
the main street in the town. On the other hand, on
the outskirts of this town in 1989 the new parrochia
was established (Ceamo-Jumumpuesckuii npuxoo).
The new marvelous. Christian Orthodox church and
the female monastery were built. There is still in
process of building the new Christian Orthodox
church in another town of the Gagauzian Autonomy
(Gagauz Yeri), in Valkanesh and also in some villages
like: Verhniy Kongazchik, Budjak, Cheshmekoy. In
the village of Beshgyoz, near the place where stood
the old Christian Orthodox church the new Christian
Orthodox church was built (xpam 6 uecmb anocmonos
Iempa u Iaena). In 2007 in the village of Svetliy
where never existed any Christian Orthodox church
the great building had been created (xpam ceamozo
genuxomyuenuxa Imumpus Conynckozo) — thanks to
the anonymous person. The new Christian Orthodox
church (yepxosw Iloxposa Boiceti Mamepu — in the
house changed into the Christian Orthodox church)
was opened also in the village of Kongaz. The similar
situation can be find also on the Ukraine. In 2006 in
the village of Alexandrowka, near the ruins of an old
Christian Orthodox church the new one had been cre-
ated (yepxoen ce. an. u es. Hoanna bozocnosa). More-
over, in the same village the new marvelous Christian
Orthodox church was built inside the walls of female
monastery (césmo-Tpouyxuii cobop). In the village
of Chervenoarmeyskyoe (on the backside of house
of culture) the small Christian Orthodox church was
built, which preserve the name of an old Christian
Orthodox church (yepxosv Ycnenwus Ilpeceésmoi
Bozopoduysi). In 2001 in the village of Vinogradovka
(near Bolgrad), in the temporary building renowed its
functioning Christian Orthodox church devoted to
Saint George (yeproeb Ce. I'eopaus).

In the end of this presentation of new and re-
nowed Christian Orthodox churches on the area of
Southern Bessarabia we can easily underline the fact
that after many years of conflicts (or even fight) with
religion and church, the religious faith is nowadays in
process of renewal. The Christian Orthodox church
regains its believers — however, this process is not
too rapid. Thanks to the religious pluralism, such as
nowadays in Southern Bessarabia, also other Chris-
tian churches (especially protestants) are gaining
more and more believers. Some protestants came to
the Southern Bessarabia even in the beginning of 20"
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century. The protestant churches can be find practi-
cally in every town and in most villages presented in
this article. On the other hand many persons living in
Southern Bessarabia do not have any deep religious
faith. They quite often even do not know notions con-
nected with their religious faith and they do not at-
tend the Holy Mess. Even many persons who do not
believe in God also identify themselves as Christian
Orthodox, because they treat the religious faith rather
like the religion of their forefathers and also as the
sign of their ethnical identification. On the other
hand, the process of building new Christian Ortho-
dox churches (and renewal of old ones) most probably
will create the revival of Christian Orthodox faith as
well. Moreover, some Christian Orthodox priests try
to establish some contacts with members of the youth
generation (for instance in Kopchak and Kongaz) in
order to show them other values than money or drugs.

Undoubtedly, the area of Southern Bessarabia af-
ter the second world war passed the long path from
«family heritage to national shrines». During the first
period (practically total fight with all the religions
and all signs of religious cult) the Orthodox Chris-

tians could not freely manifest their religious beliefs.
And so, some persons of deep religious faith had to go
to «under world» (such like on the Balkan Peninsula
during the Turkish domination). In such the situation
many forms of religious beliefs had to be practiced
simply at home (prayers for instance). Nevertheless,
in the next period (after 1991) when in Bessarabia
(both in the Republic of Moldova and in Ukraine)
introduced formal regulations in concordance with
the democratic standards, many Christian Orthodox
churches had been renovated and many new religious
buildings are nowadays in process of building. On the
other hand, the return to Christian Orthodox faith is
not so overwhelming than it could be expected. We
can name such the factors as first of all the long pe-
riod of fight with religion, the general trends (practi-
cally in whole Europe) towards more laic state and
society; also very significant is great expansion of
protestant churches. Certainly, in Southern Bessara-
bia both the religious and social pluralism can now
be observed — similar to other regions of modern
Europe.
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IMPABOCJIABHBIE XPAMBI B TATAY3CKHX CEJIAX I0O)KHOM BECCAPABUN
TIIOCJIE BTOPOI MUPOBOW BOMHBI

PE3IOME

B 1812 r. beccapabusi Oplna mpHCOEOUHEHA K
Poccun. C Tex mop Ha 3TOH TEppUTOPHHU ObLIa CO3-
JlaHa IIpaBOCJaBHAsA ILEPKOBHAS aIMHHHUCTPALIH
U Hayand CTpoUThcsa UepkBH. CHawama 3T0 ObLTH
MPOCTHIE BPEMEHHBIE NEPEBSIHHBIC MOCTPOMKHU, KO-
TOpBIE TIOTOM IIEpECTPanBATIHCh B KAMEHHBIC XPaMBIL.
HesaBucumMo 0T rocyaapcTBeHHON NPHHAMICKHOCTH
(cHagana Poccus, a motoM PyMbIHus) peauruo3Has
CUTyallisl B pETHOHE HE MEHsIach BIJIOTH A0 1940 T,
koraa B beccapaburo mpummia KOMMYHHCTHYECKAS
BracTe. Ilocme Bropoit MupoBoii BOHHBI MOXKHO
paccMaTpuBaTh IBa OCHOBHBIX IEpHOAA B HM3MEHe-
HUU PEIUTHO3HOH CTHTyalMH Ha Teppuropuu Ia-
raysun. Ilepssrit u3 Hux (1950-¢ — 1960-¢ rT.) 03Ha-
MeHOBaH 00pp00i aTeHCTHYECKOTo pexkuMa ¢ Bepoit
U BepyIOIMH. AGCOTIOTHOE OONBIIHHCTBO IePKBeit
OBLIH 3aKPBITHI, @ HEKOTOPHIC U3 HUX YHHUYTOXKEHEL

Bropoii (c nocnegnero necatunetus XX B.) Ha000-
POT — NONHMTUKOMH, HAIIPaBJICHHOW B CTOPOHY IEPK-
BH, obecneyuBaBIIel CBOOOLY BEpOHCIIOBEIAHHS.
Crapsle XpaMbl OBIIIH OTPECTaBPUPOBAHEI H OTIAHEI
MpHX0XKaHaM. B MecTax KOMIIaKTHOTO TPOKUBAHUS
raray3oB B roxHOH beccapabuu, TaM rae He ObLIO
KYJIBTOBBIX IIOCTPOEK, OHH OBLITU MOCTpOeHBI. IIpa-
BOCIIaBHE BEPHYJIOCH B 3TOT PETHOH, OMHAKO HE B Ta-
KOM CTEeleHH Kak B IpouutoM. B 3ToMm mposBuics
3¢ dexT COBPEMEHHOr0 PETUTHO3HOTO ILTIOPaTH3Ma.
C 3TOl TOYKHM 3pEHHS MOXHO CKa3aTh, YTO HOKHASL
Bbeccapabus sBiseTcss TEppUTOPHEH, TIe B IOCIEBO-
€HHBII ITepHo Bepa HpoIlia A0POry OT CEMEHHOro
Hacnenus (Korzaa IepKBH OBUIH 3aKPhITHI) 10 HAIIHO-
HaJIBHBIX CBATHIHD (IIPU CYIECTBOBaHHH IEMOKpa-
TUYECKHUX YCIOBHK).
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